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Weekly shiur 
27 Kislev 5773 

Harav Yitzchak Ginsburgh 
(Notes taken during the shiur by Moshe Genuth. Not reviewed by Harav Ginsburgh) 

 

Lechaim lechaim. 

We’ll sing פדה בשלום נפשי because today is the third night of Chanukah, the Alter 

Rebbe’s second festival of redemption. 

A freilich Chanukah. Today is Chanukah, when the light increases from day to day, 

like the opinion of Beit Hilel, and Joseph’s name, about whom we read in the Torah 

reading, is also about adding—may Hashem add me another son. He always adds 

another soul, another person close to God, נשמת אדם' נר ה . Joseph lights the souls of his 

brothers in a special way. He tests them, without revealing who he is, making as if he is 

foreign to them, all to bring them close to him in the end. There are many ways to bring 

a Jew closer. The simple way is by showing him love and brotherhood, that we are all 

brothers. But, Joseph uses the completely opposite approach. When the brothers come to 

him, it says that Joseph recognized them,  ויתנכר אליהם. To recognize and to act foreign 

comes from the same root in Hebrew, נכר. Another example is in the Book of Ruth, “Why 

have I found favor in your eyes to recognize me, and I am a foreigner.” The sages say 

that she prophecised here that they would get married, she and Boaz, because הכרה is like 

getting married. There is one of the later grammarians who explains that to recognize 

with this root means recognizing specifically something that is far and distant and 

foreign. It is the ability to see something concealed in reality. With Joseph also, it is a 

wish that God add another son, a distant son, a concealed son. The first time it says a 

distant son, בן נכר is in relation to the circumcision required to eat from the Paschal lamb. 

By recognizing his brothers, Joseph yearns for them. In the verses surrounding this 

encounter between them the root נכר appears 4 times, the greatest concentration in the 

entire Tanach. The second time it says, ויכר יוסף את אחיו, Joseph recognized his brothers, he 

had mercy on them, even though they did not have compassion on him. Because he was 

foreign to them, they sold him (מכר), a related verb root. 

In Chassidut it says that da’at, the key to the six midot, has 3 different levels in it. 

The external is to know something or someone, just to know something. That is the 

simplest aspect, like information. Today is an information age. Information is the 

external aspect of da’at, and from a lot of information we will not be redeemed. The 

inner aspect of da’at is derher, הרגש. It is like an inner sense about something. It is deeper 

than just to feel, which is הרגשה, and its also not just to be excited להתרגש. It is the inner 

aspect of da’at. So, the external aspect of da’at is ידיעה and the inner is הרגש. Then there is 

a third aspect of da’at: just as there are three types of people in Chassidut: חיצון פנימי עצמי. 

A person who only has information (be it first hand knowledge or indirect knowledge) 

he is only a חיצון, someone who is external. If a person already has an inner sense, הרגש, 

then he is an inner person. The highest level is being עצמי, self. This type of person has 

not just knowledge but הכרה, recognition as we said, and which also means marriage as 

we explained, like Adam knew his wife Eve. If the relationship is back to back, that is an 
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external relationship, but if he understands, has a sense of his wife, that is an inner 

relationship. But, the highest level, which leads to really becoming one flesh and brings 

the Mashiach is from a relationship based on להכריני, recognition, like that between Ruth 

and Boaz. 

In regard to Joseph first he saw them and recognized them, sight is in wisdom. The 

commentaries explain that this was instantaneous, like sight. He was expecting that at 

some point because of the famine in Canaan, Yaakov would have to send his children 

down to Egypt. He was waiting for them all the time, as it says that חכמה, wisdom is the 

same letters as to wait, מחכה. Then he treated them as distant, foreigners, ויתנכר, because 

he didn’t want them to recognize him. He spoke to them harshly. Some commentaries 

say that either consciously or sub-consciously they thought this viceroy looks like 

Joseph, even though he had grown up. But, because the mind negated this possibility 

that this person who was responsible for all of Egypt could be Joseph, so they couldn’t 

see that it was him. This is like what it says by Isaac and Yaakov, the Yitzchak couldn’t 

recognize Yaakov because his hands were hairy. On the one hand he heard that this was 

Yaakov’s voice, but he was also similar to Esau. So how did he decide, that in the end 

the feel of the hairy hands was stronger than the voice. ולא הכירו, he couldn’t recognize 

Yaakov. Here too, the figure was similar to Joseph, but their minds told them this 

couldn’t be because of the context. A lot of people look the same, and by chance this 

person is similar to Joseph—a strange twist of Providence. Because of this Joseph had to 

speak to them harshly, treating them as foreigners to make sure they couldn’t connect 

him with Joseph. The next verse says he recognized them, and they did not recognize 

him. We can make a yud-hei-vav-hei from this. The first is the da’at of wisdom, he saw 

them, sight. The second is the result, he acted harshly, and this is binah, understanding, 

since from binah come harsh judgments. The next instance is one of compassion, that he 

recognized them and because of this he had mercy on them, even thought “they did not 

recognize him” (לא הכירוהו), they had no compassion over him when they sold him, that is 

how kingdom descends all the way down to death. Since they couldn’t recognize him as 

their brother, the kingdom descended down into the kelipot of the lower worlds. We 

have here a full yud-hei-vav-hei of recognition (הכרה). 

But, there is a deeper way to explain this based on the three levels of da’at we just 

mentioned. First we have to understand who Yaakov is, who Yosef is, and why his 

brothers really hate him, apart from the fact that Yaakov loved him the most, and that he 

had all these strange dreams. But, still, how could such holy people like the tribes hate 

Yosef? Why is their שנאת ישראל hate of Israel instead of ראלאהבת יש , love of Israel? It is like 

the hatred that Yaakov hated Leah. How could we think that Yaakov hated his wife, 

who was a righteous woman, a woman who sacrificed herself for her household. But, it 

is explained in Chassidut that hatred here means misunderstanding. Yaakov could not 

understand Leah because she was the concealed world. Something you don’t 

understand, you hate. A person is drawn to things that he understands, but what he 

can’t understand he is turned off from. The thing that he can’t understand, that is called 

that he hates it. Likewise, Yosef is so different from the mindset of his brothers, he is so 

different… every Jew is an individual and different from all others, but there are Jews 



 3 

who are really opposite from one another. Since he is so much the opposite from them, 

they can’t understand him and therefore they hate him. It’s all caused by a lack of 

understanding. Today too, if we want to bring people and different groups together, 

groups that don’t like each other, the key is to first have them understand one another, a 

very difficult task. This is the first point. Because the brothers can’t understand Yosef’s 

mindset, they hate him.  

Why indeed can’t they understand him? How is he the opposite of them? To 

understand this we first have to know something about Yaakov. Yaakov is tiferet, he is 

in the middle axis of the sefirot. Every seifrah on the middle axis, da’at, keter, yesod and 

malchut, what distinguishes them is that every such sefirah has essential connection and 

essential nullification before God. There is love on the right and awe on the left. What is 

in the middle is either compassion (רחמים), or faith (אמונה) in the middle, there are a 

number of different options what to call the middle. But, what is essential to the middle 

axis is the connection (התקשרות), like the creation of a covenant. Love without a covenant 

can lead to incredible distance, even to hatred. But, if there is a covenant, then the love 

becomes independent of any conditions and it cannot be severed. This is called essential 

connection. In every form of connection there is also essential nullification ( התבטלות

 One side of the connection cannot say, I don’t like the way your acting, I’m .(עצמית

severing our connection. He has to accept it. It requires both sides to nullify themselves 

before the other. This is the essence of the middle axis, connection like creation of a 

covenant, because connection is essential nullification between the two sides. 

This is connected with our ma’amar in Ayin Beis this week, that for the light to 

connect with the vessel (a fitting topic for Chanukah) the light and the vessel have to feel 

null towards one another. In the ma’amar he explains that nullification is first of all 

giving room one to the other. And once the nullification takes place, the vessel is 

connected with the light and the light enters the vessel. There are two aspects of 

nullification, two in the vessel and two in the light. Anyway, in relation to our parashah, 

with what the brothers did to Yosef and what they did to him. Two weeks ago we learnt 

about the נורא עלילה על בני אדם, but here it is Yosef doing this to his brothers, orchestrating 

these difficulties, all in order to bring them closer to him. 

Yaakov is called רעותא דליבא, the tree of life, the tree has branches, which are the tribes 

(a tribe in Hebrew, שבט, is a branch). None of the tribes are along the middle axis. 

Reuven is to the right, Shimon to the left, and Levi, he is tiferet, but not the same tiferet 

as Yaakov. They don’t have the secret of the middle axis as Yaakov does. These branches 

are קוני שכינתאת , they are the12 permutations of Havayah and the 12 diagonals of the cube, 

or the 12 oxen upon which the pool of kingdom (in the Temple) stands. All these midot 

come to awaken the kingdom in the lower worlds in order that she unify with her 

husband Yaakov. But, none of these midot is in the actual middle, like Yaakov is. Until 

Yosef, Rachel’s firstborn. She was the beloved wife, meaning she was the wife that 

Yaakov understood. But, Yaakov is different, and for this reason the borthers hate him. 

Yosef is on the middle axis. The suprising thing is that there is a difference between 

tiferet, which is exactly in the middle and the yesod. The tiferet is drawn a little to the 

right, drawn to Abraham, to chesed. But, the Yesod is drawn a little to the left. By 
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bringing a non-Jew close with מקנת כסף, which is with circumcision then it causes a lot of 

laughter in the worlds. On Chanukah this is alluded to by the mezuzah being on the 

right, and the left being the Chanukah candles. The right is above 10 hands (טפחים), but 

the role of the left is to descend, all the way down to the lowest level of the market,  עד

 .in order to reveal God in the lowest places ,שתכלה רגל תרמודאי

Since the role of all the tribes is to elevate the Shechinah, they are all in ascent, but as 

much as they ascend, God is still distant. But, the toil of Yosef, and Yosef was sent to 

Egypt, after it says that Yehudah descended from his brothers, which comes after the 

terrible story of Dinah in the previous parashah. Yosef has to go down o the lowest place 

in the world, the depth of the kelipot and do them good things. By helping these kelipot, 

he buys they and all they have for Pharoah. He makes him the owner of the entire land. 

In any case, Yosef has the ability to descend lower and lower where he reveals God 

himself. Yosef for some reason is a man of pits (בורות). First the brothers put him in a pit, 

it has no water but it has scorpions, etc. Then in Egypt he is placed in another pit (jail) 

for 12 years. Clearly he is a man of pits. In the first pit, he has to reveal that even upon 

the descent to the lowest place, that is where God is. That is why we place the Chanukah 

menorah on the left and under 10 hands (טפחים). Yosef is the secret of this middle axis, 

the yesod.  

Again, a person like this, has a tendency to look and enter the halls of profanity, 

 This is not for Yosef’s brothers, they are too holy. They think that if .היכלות הטומאה

someone does go down there, he is not one of them, maybe he’s not even a Jew. In fact 

he is the greatest Jew. To bring them close to Yosef, he has to defame them.  

There is craving and there is desire (תשוקה תאוה). Malchut when it yearns to ascend it 

has a desire (תשוקה), the desire of a woman for her husband. This word equals,  שקר החן והבל

 Desire is not necessarily holy, and this is the main secret in this parahsah. A craving .היפי

is usually from above to below. Hashem also has a craving, for the groom and bride. 

This can also be in the opposite of holiness. Obviously the best craving is God’s craving 

to make Himself appear below. The desire is more problematic. In a few places it says 

that אל אישך תשוקתך, this cannot still be called true elevating of feminine waters ן"העלאת מ . 

When there is true dedication to one another, with nullification between the bride and 

groom, then אעשה לו עזר כנגדו. It may cause feminine wates, the woman’s seed to awaken, 

but it might not yet be what we are looking for. 

For desire to be complete it has to come from Binyamin. Just as Yosef is the male 

foundation, yesod, so Binyamin is the malchut, kingdom. Yosef is testing to see whether 

the brothers will protect Binyamin. If they do, they will show that they indeed have true 

desire. Yaakov couldn’t agree for Reuven to be responsible for Binyamin, because 

Reuven goes off to the side, which is why he won’t be able to ensure that Binyamin is 

considered one of them. The service here is to ensure that the tribes cravings are real, 

something that will allow Yosef to connect with them. It says that there are only special 

tzadikim, and Yosef was  the first, who could enter the halls of impurity (היכלות הטומאה), 

and is not hurt by it. A regular person will be hurt. We saw that in last week’s parashah, 

Yehudah tested himself with this. The first time in the Torah was Adam, who looked 

into these halls of impurity. The second time is Yehudah, he went like to a night club, 
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there he met an Adulamite man, he married his daughter, etc. He is hurt-but not 

completely. But, the one who can descend into the very pit and not to be hurt at all, even 

from Potiphar’s wife, etc, is Yosef. He stands fast and he gathers all the sparks. Yosef is 

the first Rebbe. But, again, in the beginning Yosef and brothers are on completely 

different wavelengths, so the tribes hate him. 

We said that Yaakov, Yosef, and Binyamin are all the true middle. Why did Yaakov 

give Binyamin to Yehudah and not to Reuven. Because Yehudah is the kingdom of the 

Jewish people, it too stands on the middle axis. (Even though yesod leans to left and 

malchut even more so). In any case it says that the tribes said,  הקטן את אבינו היום והאחד איננו

 The youngest is Binyamin, Yaakov is watching over .שנים עשר אחים אנחנו כולנו בני איש אחד נחנו

him, because he ascends the feminine waters. For this reason Binyamin is under Yaakov. 

Whatever raises feminine waters, if it is not connected with the husband, it’s in trouble.  

Now we come to another secret. The brothes say, האחד איננו, the one (meaning Yosef) is 

gone. The secret of gone (איננו), is that Yosef the yesod ascend to the da’at (like with the 

Lulav of sukot) and then it continues from da’at to the crown, and from there to the 

actual infinte. And then from the actual infinite, it brings down the effluence, including 

through the kingdom, both because kingdom descends all the way down to purgatory. 

As the verse says, ורדות מות שאול צעדיה יתמוכורגליה י . This is how Tamar is described 

externally, but internally she of course was not a prostitute. This is Yosef’s task. Again, 

the task is that Yesod goes to the da’at, then to keter, and then to the essential point all 

the way to mlachut, just as it is released. There is an added value to yesod over tiferet. 

Yaakov is the will of the heart, רעותא דליבא, it is the beam that runs all the way through 

the Tabernacle walls. Malchut goes to the da’at and then to keter and from there it 

descends back to the lowest place. What then is the difference between tiferet and yesod. 

Tiferet goes all the way up to keter in Atzilut and then back down to the malchut of 

Atzilut. Yaakov is built  the same, but he is the master of the World of Atzilut, and he 

never leaves it. In the end he desnceds to malchut of Atzilut. But, with yesod, he acts 

similar to his father in the beginning, but after the keter of Atzilut it ascends to the 

infinite, and then when it comes back down, it reaches the lowest extremes,  ואציעה שאול

  .This siwhat the tribes could not understand .הנך

Now, someone who just knows, he is in the external aspect of da’at. We’ll now 

explain something about the deep principle that descent is for ascent (ירידה צורך עליה). In 

order to reach the goal, like in Tanya, you have to follow a different path. But, there is 

another way, which is the opposite, that in order to elevate, I have to find compassion. 

This is all if I am an external person in da’at. But, Yaakov is someone who has 

compassion, he has an inner sense, he has hergesh (הרגש). A person who has compassion 

has a sense about other people. If a person has no compassion, he cannot understand 

other people at all. In this case, he ascends from tiferet to the inner aspect of da’at, and 

from there he goes to the source of compassion in the 13 principles of compassion, and 

then descends back down to malchut. That is Yaakov. This is similar to the service 

described by Rebbe Hillel. Again, if someone is just in da’at he is external. But, if he 

descends to compassion first, he returns to the inner aspect of da’at the hergesh, inner 
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sense, and from there he ascends to the highest aspect of da’at in the keter, and then he 

descends to bring all this back to the malchut, kneset Yisrael. All this is Yaakov.  

What about Yosef? He also starts from da’at, but he pushed further down, like a bow 

that is pulled very far back, Yosef is the bowman, a connotation for yesod. Yosef takes 

his da’at and then draws it down, going to the yesod. The yesod is called emet, truth. 

And then he ascends back to the highest level of da’at, what we said is called הכרת הדעת. 

He says like Ruth, why have I found favor in your eyes that you should know me (at the 

highest level of knowledge). So on his way up, he passes the keter, and reaches the 

infinite, bringing the point of the essence down to the lowest level. Just as Mordechai 

was worried day after day for Esther, he worries about where malchut is, and what is 

going on with her. This is like the task of Yosef. And this is what his brothers do not 

understand. Yosef has a tendency to look in the halls of profanity, which they also could 

not understand. 

Yosef attacks them, you have come to spy this country. In an inner aspect, he means 

that this profane land, Egypt is not fitting for you, what are you doing here? In the 

verses here, the word for spy appears 7 times (in parashat Shelach it doesn’t appear even 

once).  Yosef is telling them, you should be fleeing from a place like this, for you such a 

place is a disgrace, but for me, for Yosef, it is not at all. What was Rachel’s spontaneous 

reaction when she gave birth to Yosef? She said, את חרפתי' אסף ה , the fact that Rachel, the 

malchut descends so far down, but now that Yosef has been born then Yosef can go 

down into this place of death, and there he reveals God’s essence, his reality.  

Now they say, we are straight people, כנים אנחנו. The word straight is like a foundation 

here, הכיור וכנו. We’re beginning to understand that Yosef’s task is to go down into the 

kelipot to redeem them, but the brothers are now saying that without them, he can’t 

achieve his mission. Yosef truly wants his brothers as his base (just as the base held the 

 up in the Tabernacle). But, he says, with this you will be tested, whether you can כיור

bring Binyamin with you, showing that you are able to have holy desire and not fall 

down in this respect. 

Let’s return to the beginning. Before we said that ויכירם ויתנכר are in wisdom and 

understanding. Now we can say something a bit deeper. To ויתנכר, to act harshly towards 

them was because they would identify him. We said that Yosef’s yesod goes up to da’at 

then to keter, and then to the infinite. That is called “and the one is missing” (והאחד איננו). 

So that they cannot recognize him, Joseph really has to be distant from them. But, now 

we’re adding them that when he grew distant from them, this is because he was now 

entering the higher place in keter. The subsequent he had compassion on them and they 

had none on him is the descent, where Yosef returns back down. Yet, even though he 

has compassion for them, they have none for him. This is what it takes to bring light 

down to the lowest levels. 

We’ll end this part with the fact that the roots, נכר מכר, are related. There are also 

other connected roots: בכר, like firstborn. Where do we see in the Torah that it stresses 

that firstborn is related to recognition. First of all a firstborn is called ברא בוכרא in 

kabbalah, the sefirah of da’at. Recognition is the essence of da’at. To sell is also related to 

da’at, as it takes Da’at to buy and sell one’s belongings. We see this connection in the 
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verse, ואת הבכור בן השנואה יכיר לתת לו פי שנים. The hated son, who is also a firstborn, has to be 

ensured that he receives twice the inheritance as his brothers. The first thing here is the 

law of יכיר, the ability of the father to recognize his firstborn. 240 = יכיר, the value of רוח הוי' , 

the spirit of Havayah, that we spoke about last week. Because he is the son of a hated 

woman, still the father has to be able to recognize him, and he must receive twice as 

much as his brothers. So this verse connects the two roots, נכר בכר.  

What else is connected? After Yosef recognizes them and treats them as foreigners, it 

says that Yosef remembered the dreams he had dreamt. The root is זכר, to remember. It 

too is in the mind of da’at. So we have זכר, בכר, מכר, נכר , all aspects of da’at, four roots. 

There is a person who loses his mind, his da’at, like if he drinks too much. He is called a 

 .וישת מן היין וישכר ,The first to get drunk was Noach .שכר ,drunken. This is another root ,שיכור

Before that it says that he planted a vineyard, כרם. The second time these three letters 

appear in order is in the word, ויכרם, he recognized them. If I write וישכר with a ש it 

becomes וישכר, which is someone who leases. Also related to da’at, since all transactions 

are done with da’at. נכר is related to essence, because in Aramaic, בעצם is translated as 

 If the nun precedes, it is the essene of recognition, of consciousness. If the nun is in .בכרן

the middle it becomes a כנר, a violin, a stringed instrument. And then if the nun is at the 

end, כרן, which means essence. This is a beautiful meditation in and of itself.  

The vort then is that it is possible to bring Jews close with light, and sometimes one 

needs “awe” to bring them close, נורא and this is the way Yosef chose. The desire has to 

be turned into something positive, just as God’s desire is rectified, so the desire of a 

tzadik is only good. But, for the craving to become all good, for that Binyamin is needed. 

There are two unifications, יחודים, Yosef and Binyamin and Yosef and Yehudah. They 

are the two kings. Yosef is the higher king and Yehudah is the lower king. But, Yosef 

and Binyamin are the two tzadikim, the two righteous individuals. Yehudah is malchut 

in general, while Yosef is the unification of ן"זו . The story in this parashah is first to unify 

the two tzadikim, and then in next week’s parashah the unification of Yosef and 

Yehudah—the unification of the kings.  

We explain in our history that we are now moving from the age of tzadikim to the 

age of kings, from Miketz to Vayigash—from the unification of Yosef and Binyamin to 

the unification of Yosef and Yehudah, until David is above them all.  

Now we’ll pass out Chanukah gelt. The kavanah should be that the Almighty wants 

to give us, his children, so we have to identify with נער ישראל ואהבהו. And what the 

Almighty wants to give is the redemption. So the revelation of Mashiach is in these 

coins. During the passing out of the Chanukah gelt, we will be singing Hanerot Halalu.  
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