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Weekly Shiur 
28 Cheshvan 5773 

Harav Yitzchak Ginsburgh 
(Notes taken during the shiur by Moshe Genuth. Not reviewed by Harav Ginsburgh) 

 

Lechaim lechaim 

Geshem nedavot is a verse from chapter 68 in Tehilim, the chapter about the giving 

of the Torah. Let’s begin with a verse from chapter 69, a verse we say every morning 

before Adon Olam, and in the highest point of the week, the time of Rava Dera’vin,  ואני

עת רצון אלקים ברוב חסדך ענני באמת ישעך' תפלתי לך ה . Why is this verse said in Minchah of Shabbat, 

because it talks about the supernal will. This phrase, עת רצון, a time of good-will appears 

only twice in the Tanach. The second time is in Isaiah in the verse, בעת רצון עניתיך. There 

are a number of different levels of a time of good-will. The highest in this world is 

during the Minchah of Shabbat, but the main level and appearance will be in the future 

to come. There are other levels and times of good-will in this world: every day at 

midnight when the gates of heaven are opened. The holidays (רגלים) are also a time of 

good-will, as explained in Chassidut (Rebbe Isaac). But, there is also a time of good-will 

every day when we say this verse before davening. In general, every moment can be a 

time of good-will before Hashem, how so? When we perform what the pasuk says,  ואני

 it is when we connect (tefilah, prayer means to connect) with the Almighty. It ,תפלתי

means connecting our “I” (אני) with Hashem. By giving our self to Hashem, then the 

prayer is like a ladder set on the earth and reaching heaven, its top reaches heaven, 

creating the connection. Through this connection, it becomes a time of good-will. And 

then the rest of the verse occurs and ענני באמת ישעךאלקים ברב חסדך . The kingdom is called “a 

time” (עת), like in Ecclesiastes, who says there is a time for everything under the heaven, 

a time to be born and a time to die, etc. There are 28 times there. The feminine is related 

to time in the sense of the female’s period. Among the 28 times included there, the 25th is 

“there is a time to love and a time to hate, a time for war and a time for peace.” So peace 

here is connected with love. If we want to create a moment of peace, it needs to begin 

with love. Peace between us and Hashem begins with loving our fellow Jew. If there is 

love, there is a time of good-will before Hashem. In another place in the Zohar it says 

that there is a time to do things for God, עת לעשות לה' , when a Jew feels that it is now the 

time to act for Hashem, it makes a time of good-will above. So the good-will comes as a 

result of both love and acting for Hashem. Giving one’s “I” to Hashem means 

relinquishing our sense of self (self-consciousness) and giving it back to Hashem, and 

then the time of good-will that is a result is the natural consciousness that we are 

elevated to. As it says, אלקים ברב חסדך, Elokim is the Name of harsh judgments, but with 

the good-will, even the judgments are transformed into “great loving-kindness” ( רוב

 There is an explanation from the Magid in Or Torah who explains that the Name .(חסדך

Elokim is a Name of contraction. God wants to give Inifnitely, without limits. As it says 

that originally God wanted to create the world with judgments, but He saw that it could 

not be sustained. What this indicates is that the original intent was to give without limit 

and that the Name Elokim, the judgment would become a conduit for distributing this 

infinite goodness, so according to the Magid, the Name Elokim is motivated by infinite 
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goodness. According to this verse, all the narrowness, all the contraction within the 

Name Elokim is annulled by the time of good-will (עת רצון). This is also true about myself, 

that if I am critical of someone else (even it it’s constructive criticism), it is transformed 

into loving-kindness by this time of good-will.  

There is another explanation offered by the Tzemach Tzedek who writes that  ואני

'תפלתי לך ה , is a connection between the I and Havayah, causing Havayah to rise all the 

way to Atika, the supernal crown and there it becomes Elokim (in gematria, nature), 

similar to how the Magid interpreted the verse, אלקיך' עד הוי —until Havayah becomes 

Elokim, your God. What this means is that even God’s miracles symbolized by the 

Name Havayah, seems natural to you, symbolized by the Name, Elokim.  

Now comes the end of the verse, ענני באמת ישעך. What king of yeshua, salvation is 

implied here? It says that there is salvation that is followed by exile. But true salvation is 

such that there is no exile that follows it. That is why the Rebbe didn’t say a complete 

redemption, but rather always added the adjective, the true and complete redemption, 

because something that is true has no end. It’s not just accidentally that there is no exile 

after, rather that exile is no longer essentially in existence after this type of redemption.  

Salvation (ישועה) is a revelation of the lights of the face, the 370 lights of the face. This is 

what we are asking Hashem for during Minchah of Shabbat. 

Yitzchak lived for 180, the value of ענני, years, the longest Jewish lifespan that is 

mentioned explicitly. In Chronicles it says, וענני שבעה, which according to the sages is the 

Name of the Mashiach. He is so-called because of the verse in Daniel, וארו עם ענני שמיא, he 

will come with the clouds of heaven. So this verse is also referring to Mashiach. There is 

true salvation, the revelation of the lights of the face. It is eternal and becomes nature, 

natural consciousness. If we look at this name ענני, it begins with the letter ע, alluding to 

the 70 years of King David. With the second letter, ענ it becomes 120, Moshe Rabbeinu’s 

lifespan. But, if you are accustomed to saying till 180, not just till 120, that is eternal life.  

The word ענני appears 10 times in Tehilim, apparently correpsoding to the 10 sefirot. 

Just in this chapter 69, it appears 3 times. This is the highest occurrence in the entire 

Tanach. The value of אמת ישעך (your true salvation), אמת of course equals 441, 21 squared. 

 equals 400, 20 squared. So their value together is the interface of 21. But, not only ישעך

that, their sum 841 is also a square number, 29 squared. The only other number before 

that that is both a square and an interface number is 25.  

This number 841 brings us to an important verse in this week’s parshah. It says,  ויבא לו

 He brought him wine and he drank. It is with this that Yaakov is able to claim the ,יין וישת

blessings, the highest blessings in the entire Torah. To draw these blessings from his 

father, Isaac, he is the main patriarch, כי אתה אבינו, Isaac himself asks for good food, the 

food that he loves. Rebbeccah convinces Yakov to use trickery, to dress as Esau in order 

to get these blessings, to steal them. She prepares the dishes (מטעמים)—which appears 

only 5 times in the Tanach. 3 of the instances, the word is followed by love, כאשר אהבתי ,

כאשר אהב אביך, כאשר אהב . We spoke last week of the beginning of the 42 instances of love in 

the Torah. The first is the love of Abraham for Isaac, the second is in Chayei Sarah, 

between Isaac and Rebeccah. This is the first love of a man for a woman. The third time 

is in parashat Toldot, the love of Isaac for Esau and Rebeccah’s love for Yaakov. Two 



 3 

instances of love in the same verse. The Torah tells us that Isaac love Esau because of the 

game he hunts, he is a man of the field. But, there is no reason given for Rebeccah’s love 

for Yaakov, it is above reason. Isaac loves the good taste of Esau’s dishes. So we already 

have 4 loves. Then in regard to the blessings, there are 3 more instances of love, as we 

said, brinigng the total in Toldot to 5 loves, 3 of which are dedicated to the food that 

Isaac loves. Good, so it’s a good story. After Isaac feels Yaakov and senses his hairy 

hands, he asks him to bring him the dishes, and then the Torah adds, something that 

Isaac didn’t mention explicitly—he didn’t ask for drink—but it’s natural that Yaakov 

also brings him wine to drink, and we hear this phrase, ויבא לו יין וישת. On the word לו, 

there is a special trope, a mercha kefula. This trope sign indicates a carrying of opposites 

 Two opposite sounds combine to create one. Isaac is all ascent, from below .(נשיאת הפכים)

to above, but here his ascent has to be turned around and he needs to bless Yaakov from 

above to below. He thinks he’s going to bless Esau but he now has to bless Yaakov. It 

says in the Zohar that Yaakov made sure to mix water into the wine, so that the wine not 

only cause רצוא a run from below to above, but also like water, a descent from above to 

below, שוב. Now this phrase equals 841. But, there is something special here. Every 

square number is the sum of two consecutive triangular numbers. 29 squared is the sum 

of the triangle of 29 and the triangle of 28. In this phrase we see that the first and last 

letters are 406 ,ות, which equal the triangle of 28. All the other letters equal the triangle of 

29, 435. This complements what we saw above regarding 29 squared being the sum of 21 

and 20 squared. This is all parpara’ot. 

The topic this evening are the blessings. The first question that needs to be asked is 

why would Isaac love Esau so much that he wants to bless him and not Yaakov, forcing 

Yaakov to perform this entire act, an act that could have ended badly for Yaakov, he 

could have been cursed by his father. Rebeccah assures Yaakov that this will not happen, 

but if it does, she will take the curses upon herself. This whole act requires self-sacrifice. 

So this is one of the deepest and not understood secrets in the Torah. The 10 blessings 

are: ויתן לך אלקים מטל השמים ומשמני הארץ ורב דגן ותירוש. This is 4 blessings.  יעבדוך עמים וישתחוו לך לאמים

 this last one is the 7th blessing. Being a gvir, a powerful and wealthy man is) הוי גביר לאחיך

fitting for Esau, so it’s clear that Isaac has Esau in mind with these blessings. Yet, Yaakov 

receives this blessing in the end and Isaac agrees with it in the end), אורריך , וישתחוו לך בני אמך

 blessings in the first verse and 6 in the second. These 10 blessings are 4 .ארור ומברכיך ברוך

considered an intermediate stage between the 10 utterances of creation and the 10 

Commandments. Since every intermediate has to be higher than the two things it 

connects, these blessings are above both creation and the giving of the Torah. Especially 

considering that we received the Torah out of the “mouth of might” (מפי הגבורה), and here 

it is Isaac, the very epitome of might (גבורה) that is speaking these blessings. When he 

utters them, he has in mind Esau’s tremendous and very chaotic lights, אורות דתהו. Just as 

Yaakov leaves, Esau walks in. It was all done very quickly and with a lot of danger. 

There is something else that causes us to wonder. If Isaac really loves Esau so much, 

why does he in the end agree to having given the blessings to Yaakov when accosted by 

Esau. Is he so undecided? There is a commentary that says that since he saw that Yaakov 

could act like Esau, could steal the blessings and trick him, then he is certainly worthy of 
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them. It is like he really blessed Esau, like Esau entered and became part of Yaakov. This 

is all just to open up the topic.  

Let’s explain a little more about a time of good-will (עת רצון). One explanation is that 

the I connects with Havayah, the unification of malchut (I) with z’a (Havayah). The time 

then is malchut. What then is the good-will? One possibility is that it is Z’a in its 

entirety. Another is that it is just yesod (foundation), the organ of pleasure. So עת רצון is a 

unification of malchut and yesod. In the Arizal it is also explained that the yesod here is 

not the yesod of Z’a but rather of the feminine, the nukva itself. Then עת, the time is 

malchut of malchut, and the רצון, the good-will is the yesod of malchut. This is also called 

the inner unification within malchut, which is called the unification of Zion and 

Yerushalayim. This is exactly natural consciousness. The source of all will is in the 

crown, in the partzuf of Arich. So this is when malchut returns to its source in the keter, 

the crown. This is what happens in minchah time on Shabbat. We said that there are 

different levels of a time of goodwill. The different interpretations are regarding the will, 

whether it is the will of nukva, of Z’a or of the keter itself. 

Let’s say something more about this pasuk. ואני תפלה is the I of the congregation of 

Israel. Here it says ואני תפלתי, what is the extra vav? It is like the vav of And Hashem 

remembered Sarah, that the sages interpret as “Hashem and his court.” Thus, the 

interpretation should be “I and my court,” I and the court that judges the I, a court that 

always judges the I to make sure that it can really connect with Havayah.  

It says in Chassidut that Isaac is דינא קשיא, harsh judgment and Rebeccah is דינא רפיא, 

soft judgment. In each couple, both are connected to the same sefirah. In the case of 

Abraham and Sarah, Abraham is loving-kindness and Sarah is the might within loving-

kindness. By Jacob and Rchel, the same. By Isaac and Rebeccah it is like the two aspects 

of judgment on the two days of Rosh Hashanah, the first day being more harsh than the 

second, that is why the Arizal says that a person should beseech Hashem to judge him 

on the second day. Rebeccah’s soft judgment. Isaac loves Esau, Esau is the one who … 

while Jacob is our advocate. This is one reason that Isaac loves Esau, because the 

judgment here is not the love of someone who is evil, but rather judmgnet of the wicked. 

We would think that because of this Isaac would be more critical of Esau, not love him. 

So what causes him to want to bless Esau. While Rebeccah who is softer judgment, she 

loves Jacob, the choice of the Patriarchs, master of the world of rectification. We’ll begin 

with a gematria. דינא קשיא דינא רפיא, the two types of judgment. Just קשיא equal 411, תהו, 

chaos. The measures of chaos (מדות דתהו) are as hard as cedarwood. The attributes of 

rectification are soft like a shoot. The harsh measures, they are able to pierce through a 

mountain (יקוב הדין את ההר). We usually think of “truth” (אמת) as being connected with 

Yaakov. But earlier we said that באמת ישעך, the measure of truth here is connected with 

 ,which is the measure of judgment among the 13 attributes of God’s mercy ,תקון ואמת

which caused Moshe Rabbeinu to fall on his face. The essence of the measure of truth is 

this attribute of harsh judgment, so how did it make it to the measures of God’s mercy. 

All the more so that it is connected with the 370 lights of the face. The reasoning is that 

really it will only be revealed in the future, when we will say about Isaac, כי אתה אבינו, You 

are our father. That is what we said earlier that the essential time of goodwill will only 
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be revealed in the future to come.  Returning to Rosh Hashanah, the idea is that every 

person has a harsh measure of judgment and a softer measure of judgment. On the first 

day of Rosh Hashanah, we are judged for our own measure of harsh judgment, and on 

the second day we are judged for our own measure of softer judgment. Now  דינא קשיא דינא

 .is equal to 4 times Isaac (208). So the average value of every word is 208, Isaac רפיא

Rebeccah is contained here within Isaac. Altogether it equals 832, the value of ארץ ישראל, 

the land of Israel. The Zohar says that the children of Isaac are in exile between 

Yishma’el—as we are here in Eretz Yisrael (while the Jews outside the land of Israel are 

in exile among the children of Esau). The entire rectification of the land of Israel (832) 

here, is dependent on this inclusion of Isaac and Rivkah together. Malchut is built from 

both of them, both measures of judgment, the harsh and the soft. The land of Israel 

equals 32 times Havayah, the heart (לב) of Havayah. If we take out the דינא דינא we reamin 

with קשיא רפיא, which is 27 times Havayah, or 702, the value of Shabbat (שבת). We know 

that the land of Israel is to space as Shabbat is to time. Shabbat is the secret of the eye, 

the shin of Shabbat is the 3 colors of the eyes and the bet tav is the black pupil. From 

God’s providence over the land of Israel, His providence over the entire world extends. 

To understand this better let us look at the service of the Patriarchs. Every Jew has 

the attributes of all three Patriarchs within. Of course, each individual is different, with 

different measures of each attribute. What was their service? We’ll connect it with  באמת

 the eternal redemption, after which there is no exile. How does Abraham bring the ,ישעך

Mashiach? How does Isaac, how does Yaakov? Abraham brings him with spreading the 

wellsprings. As when the BST asked the Mashiach when he will come, he replied that 

when your wellsprings spread forth. Among the Patriarchs, Abraham corresponds to the 

BST. This is a person who has nothing in his life, except for spreading the light, 

especially since spreading even a little light pushes away a great deal of darkness, to the 

point where the darkness itself becomes light. This person doesn’t know how it will play 

out, he just knows that you need to spread light. To spread light is a makif, an indirect 

action. Abraham in each of us is the understanding that we need to spread as much 

Torah, as much Chassidut, sweet tasting Torah to the entire world. To say things in a 

way that people understand it today. More than this we don’t know. Why hasn’t 

Mashiach not come yet? Apparently, we haven’t done enough yet, we haven’t spread 

the light far enough. This is Abraham.  

This same Abraham has a son, the beginning of our parashah,  ואלה תולדות יצחק בן אברהם

 ,The parashah stresses this point, that Abraham gave birth to Isaac .אברהם הוליד את יצחק

seemingly a simple point, but there is something important here, because Isaac’s 

mindset is very different from his father’s. He doesn’t just think that it is enough to 

spread light. He is harsh judgment while Abraham is loving-kindness. Isaac is connected 

with the true somethingness (יש האמיתי), binah, while Abraham to the true nothingness 

 chochmah. It says in the Tanya that the created something, the material of this ,(אין האמיתי)

world reflects the true somethingness. Meaning that soon when the Mashiach comes, 

this table will just become Divinity. Not just that there is some point of Divinity, a spark 

that keeps the matter in existence, but rather that the matter itself is the true 

somethingness. If there is anything apart from the true somethingness, it is a lie, that is 
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why we say that this world is a world of deceit. To say that this world is a world of 

deceit is to say in the same breath that this world is simply Hashem, but it covers it up 

and hides it from us. Each of the patriarchs has his own frustration. Yitzchak’s 

frustration is that he knows that this world is deceit, and that we have to reveal that 

everything is God. That the world should reflect the true somethingness, Hashem. That 

is why his service is one of digging wells. Why does he dig? Because he wants to reveal 

that which is in the physical matter of this world. He wants to fine the essence of 

Hashem that is this matter. Abraham also digs wells, but it is just a hobby for him, that is 

why his wells were sealed by the Philistines. But, Isaac digs these wells so that matter 

feels the deceit, so that it is forced to reveal the truth. 

Why then does he love Esau more than Yaakov? It says in Chassidut something very 

strong. Esau too is deceit, but in this way he reflects the matter of this world, which God 

created for His honor. He created it so that it eventually reveal Hashem’s very essence in 

itself. And the one that reflects that is Esau, not Yaakov. Who is Yaakov? Yaakov, is not 

so connected to Isaac. He is one who is able with his wisdom, he is a talmid chacham, he 

is able to clarify (לברר) to engage in the service of clarification (עבודת הבירורים), to elevate 

sparks of holiness out of matter. But, after Yaakov elevates these sparks, the matter 

remains material, and the deceit remains. This type of service, in the eyes of Isaac, is not 

worth it. It is not his thing. He respects Yaakov for what he is. Yaakov is י עקב, he has 

wisdom (י) and that goes all the way down to his heel (עקב), meaning that he can elevate 

sparks out of the lowest places. This is the service of our entire people.  

Again, Abraham is about adding light, the more we add light, the closer the 

redemption. Yaakov is not content with this. Abraham does not deal with reality per se, 

he only lights it from above (surrounding light). But, Isaac and Yaakov deal with reality 

itself. Isaac wants to immediately reach the essential somethingness that is in matter, 

and then in one single moment (שעתא חדא ורגעא חדא) the created something will be 

nullified before the true something and it will be revealed that All is God, and nothing 

else.  

What does Yaakov say, when he meets Esau after he returns from Haran, and they 

have some kind of peace between them? Esau invites Yaakov to come with him to Se’ir, 

but Yaakov says, ואני אתנהלה לאטי, I will conduct myself slowly because of the work, 

because of the children that are with me. We see that Esau is like his father Isaac, he 

wants things to move fast, which is why Isaac loves him, even though they stand at two 

ends of the spectrum of holiness. They want Mashiach Now! And to get there they have 

to say that the service of clarification (עבודת הבירורים) is over. If it isn’t over, you still have 

to conduct yourself slowly. Isaac lived the longest lifespan, you would think that he has 

the most patience, but incredibly he has no patience, he wants Mashiach Now! That is 

why he is connected to Esau, representing the material of this world, he has no 

connection with the slow conduct of the service of clarification. I will conduct myself 

slowly (אתנהלה לאטי) equals Israel (ישראל). Yaakov says this after he is called Israel by the 

angel, the day following his struggle with Esau’s minister. The name was still temporary 

because he will receive this name later from God Himself. Everyone asks, when God 

gives him this name he says your name will no longer be called Yaakov. You would 
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think that like by Abraham who is not to be called Avram anymore, Yaakov too should 

only be called Israel and not Yaakov. Why is this not the case? Because Yaakov still 

represents the service of clarification, Yaakov’s ability to with wisdom descend and grab 

Esau’s heel and rectify it. We are allowed to call Yaakov by this name, because in this 

world before the Mashiach has come we still engage in this service. In one place it says 

that the name Yaakov is the beinoni of the Tanya. In the meantime we are still hoping to 

be a beinoni, but in the future we will become fully “Israel.” As much as Yaakov 

received this name from Hashem, it is not yet his permanent name, and most of the time 

he is referred to as Yaakov and not Israel. In the meantime you need the אתנהלה לאטי in 

order to rectify reality. 

The idea in Chassidut as we said is that דינא קשיא, the harsh judgment is that things 

complete on the spot. Like a person who has a business and he has some kind of special 

goal, and he does tries to reach it immediately. Because it has to happen right away, it 

has to happen exactly how he envisions it. There is no time to change, no time to be 

flexible about how to attain this goal. You have to define very precisely what you are 

going to do to reach your goal, you have to work hard and fast, there is a deadline. Isaac 

is working against a deadline, the direction is very clear, and can’t be changed. That is 

harsh judgment. So what have we said? That harsh judgment is not only to judge 

someone who is wicked. It is to push hard, in a pre-defined manner, aiming at a goal 

right now. If there are a number of stages, the contract has to be very clear. Abraham 

can’t stand contracts. But, for Isaac it is essential and everything has to be finished as 

quickly as possible.  

What is softer judgment? Isaac and Rivkah have the same goal. But, how it will 

happen, how long it will take, Rivkah is not locked onto one particular plan. By Rivkah, 

she has the same goal, but it can happen one way or another, it can take this amount of 

time or a different amount of time. You need a lot of patience, ארך אפים. It’s still judgment 

 .softer judgment ,דינא רפיא but it’s ,(דין)

Since we said earlier that we spread Chassidut, let’s return to Abraham’s mindset. 

It’s not enough just to say Chassidut in the previous generations style. We have to make 

sure it fits this generation. In the same way that the Rebbe used the word campaigns (he 

loved the army here in Eretz Yisrael, so he adopted words from its jargon), we also like 

doing the same thing. Yitzchak is laughter and jokes. Why does Yitzchak want to bless 

Esau and Rivkah Yaakov? The phrase, of course not one that’s used in the Chumash, is 

that Yitzchak wants “sbeng vegamarnu” (a knockout, KO). Yitzchak is harsh judgment 

and he imagines that the power of his blessings that he will give to Esau will hit reality 

so strongly—Esau represents reality—and with one punch he will knock it out. Rikvah 

knows that it just won’t work. It’s a nice idea. They wrote in the papers regarding the 

current policy towards Iran, whether to strike them or not. One of the papers read “KO 

and it’s not over.” That is Rivkah. Meaning that both want to punch really hard, the only 

question is whether it will end with that (which is what Yitzchak thinks) or whether it’s 

a punch and it’s not over, in which case your in a problem, because it will hit you back 

like boomerang. This is very relevant to our policy question today. Yaakov is not about 

knockouts at all. He is about slow and steady toil, the service of clarification.  
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As we said earlier, in the end, thank God Yaakov received this power that was meant 

for Esau and Yitzchak also agrees to it, וגם ברוך יהיה. He understands retroactively that his 

plan would not have worked properly and it will really take time. If Yaakov received the 

blessings it won’t end today. So he says, and blessed he will be. The he will be (יהיה) 

alludes to ביום ההוא יהיה, he doesn’t go back on his blessings. So the moral of this entire 

parashah is indeed how to bring Mashiach. According to what we learnt, we have to 

think a lot about this… The Rebbe knew all that we just said. What does Mashiach Now 

mean? It is seemingly ינא קשיאד , harsh judgments of Yitzchak. Indeed the Rebbe writes in 

a sichah that Esau is ready, he is ready for redemption, for the Knock-out, and we have 

to learn from him. We could simply say that then it was still not the right time to give 

Esau the punch, but now it is. But, it doesn’t sound like that is the Rebbe’s methodology. 

We have to understand this with more sweetness, because the Rebbe always spoke of 

peaceful ways, etc. Not a knock-out punch.  

A few weeks ago we spoke of the first time the word נא appears in the Torah, at the 

beginning of Lech lecha, when Abraham and Sarah approach Egypt, he says:  הנה נא ידעתי

 Behold, please, I know that you are a beautiful woman. This is the way ,כי אשה יפת מראה את

that a man should speak to a woman. Even before he asks her for something, he speaks 

to her with this gentle and beseeching language. How does the targum translate this 

word, כאן ?נא, which means Now. The Rebbe once said that when I write the word Now, 

I write it in Hebrew as נאו, which is the gematria of Kel Havayah ( 'ל הוי-א ). This is 

something the Rebbe said explicitly. There must be a source for this in Torah, even if its 

taking an English word and transforming it into a holy Name, as it were. The source in 

the Torah is that without the ו the Now of the Torah is נא. Just נא is Now, as we just said. 

Something beautiful in itself. So there are two meanings to נא, either it’s beseeching. You 

might have to search for the request, like in these words Abraham says to Sarah, where 

in the beginning it’s not clear that he’s requesting something. Indeed, the pshat is 

“now,” “Behold now….” What do we learn from this? That a request is related to the 

present, to now. When does Rashi stress that נא is a request, in the Akeida, when 

Hashem says, קח נא, please take… so that I can give an answer to the nations of the world 

(regarding Abraham’s faith). But, the pshat of נא is Now. So when the Rebbe says 

Mashiach Now, it is at one and the same time saying that it should end now, a knockout 

punch, but it also means please, please that Mashiach should come.  

What is the second time that the word נא appears in the Torah? We mentioned that 

Abraham’s words to Sarah are the first time that we hear Abraham saying anything to 

Sarah. But, the complement is the first time that Sarah speaks to Abraham and says,  הנה

מלדת' נא עצרני ה , Behold please that God has stopped me from giving birth. They both 

begin their address to the other with the same beseeching language. The continuation is 

 which is the request (please take my maidservant). This is the same ,בוא נא אל שפחתי

structure as the first words spoken by Abraham to Sarah. What we explained about 

those words, is true about Sarah’s words. We learn from this that one should only speak 

about what is happening in the present moment. Abraham speaks about what he now 

knows… (that she is beautiful), and Sarah speaks about what is needed now. In the 

entire Pentateuch this phrase appears 9 times (הנה נא). All are in Bereisheet. The final is in 



 9 

our parashah, when Yitzchak says to Esau,  זקנתי לא ידעתי יום מותיהנה נא , behold please, I have 

grown old, I do not know the day of my death. Why is this so important? Behold please 

 is an allusion to all of the 10 blessings he is about to give. The entire text has 111 ,(הנה נא)

letters, exactly the value of הנה נא. So all the blessings are like an expansion of “behold 

please.” That I have grown old refers to Isaac reaching the level of Atika, the wholeness 

and completeness of all (שלמותא דכולא), that he is so above time, that he is above life and 

death, so incidentally, he has no connection with the day of his death, it means nothing 

for him. Why do I not know the day of my death? Because I’ve reached Atika, where 

there is no more life and death. From that place comes the הנה נא, which is also equal to 

“wonder” (פלא). The greatest wonder in the Torah are these blessings. How much does 

 is equal (which is explained as a repetitive giving, eternal giving again and again) ויתן לך

to Elokim front and back (פנים ואחור). 111 is a covenant number, the 10th. That is the way to 

figure the blessings. And what refers to this shape, the two words, הנה נא, the final time 

this phrase appears in the Pentateuch. Yitzchak’s entire point is Now, he is Mashiach 

Now. But, over time, Mashiach Now went through a number of revisions. First of all, 

Yaakov received the blessings and not Yitzchak’s Mashiach Now, Esau—that is why he 

wanted to give them to Esau, to reveal God’s essence in material reality right now. 

Yitzchak’s point was a knock-out punch. He has no patience for Yaakov’s method, even 

though it’s not like Abraham’s. He doesn’t care for elevating the sparks in the table. But, 

Rivkah who is softer judgment, she understands that God created matter and the deceit 

in it… Let’s look at another verse, על מה שוא בראת כל בני אדם, for what non-purpose did you 

create all children of man? Why God have you created the non, the deceit, lies. To reach 

a time of good-will, we first must have “a time for love.” Why is it that with the service 

of clarification, the table remains in its deceitful state? Hiding Divinity? It says that 

without the deceit, without the lie, there will no longer be any work left to do. We are 

constantly, our task it to always come out of deceit, to overcome it. At the very end it 

will be annulled. At first Yitzchak thought that the moment you give the KO punch, the 

lie immediately becomes God’s essence. But, Rivkah understood that it doesn’t work 

that way. We don’t know how it will happen or when. But, in the meantime there is toil 

of submission (אתכפיא), when we get the lie to submit to truth. There are times when we 

can even transform it into light (אתהפכא), and there will be a time when it will be 

annulled. So this deceit is made up of a number of different aspects, each with its own 

rectification.  

But, on this verse, על מה שוא בראת כל בני אדם, the BST explains that this question is asked 

by Esau’s minister, Satan. And he asks this when there is a tzadik in the world, like 

Moshe Rabbeinu and the extension of Moshe in every generation and this tzadik begins 

to shine a great light in the world and the Satan comes before Hashem and argues, what 

did you create me for? One meaning is that I was created for nothing. I don’t stand a 

chance against this tzadik, he’s going to give me a KO punch and I’m done. Then the 

Almighty calms him down and answers “all children of man” (כל בני אדם), until God 

decrees that it is enough, but until that time, even if there is a BST and the Alter Rebbe, 

etc, against each one of these who has the power to finish the Satan completely and light 

such a light in the world, but with him comes another person, whom Rebbe Nachman 
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calls “the famous men of deceit” (מפורסמים של שקר), a person who makes sure that the 

tzadik is seen poorly and ridiculed by the media, etc in order to ensure that Satan is not 

knocked out. 

We said that every Jew has in him all the patriarchs and matriarchs. Everyone wants 

Mashiach and each has a different method to bring him. Yitzchak and Rivkah want the 

knockout punch, or the softer judgment who can bless Yaakov, understanding that the 

service of clarification is needed, there is no other way. What happens after Yaakov. 

Come his two sons, Shimon and Levi, and like many other times, they resemble their 

grandfather, Isaac. They also want a knock-out punch. What we learn from this is that 

these motifs, those of the patriarchs, repeat throught Jewish history, turning round and 

round. Yaakov criticizes Shimon and Levi, but Moshe Rabbeinu holds from them. He is 

Yaakov’s inner soul. Moshe Rabbienu also didn’t want anything but Mashiach Now! 

which is why he didn’t want to go into Egypt to free the Jewish people—he said,  שלח נא

 send the Mashiach. Don’t send me! Later Moshe himself sends emmisaries to ,ביד תשלח

the king of Sichon. Why? Rashi explains that he said, I learnt from you Hashem, that 

You could have sent one lightning strike and burnt all the Egyptians. But, you didn’t do 

that. But, instead you sent me, even though I also want things to end quickly (which is 

why I merited to give them the 10 plagues) and You told me to talk patiently with 

Pharaoh. God wanted it to go slowly, little by little (קמעא קמעא), each time a small hit, it 

took half a year, every time I spoke patiently, peaceful words. On the one hand we learn 

to do things quickly from Abraham, but Mashiach quickly, we learn from Yitzchak, 

harsh judgment. What then is softer judgment? זריזות במתינות. Relative to one lightning 

strike, 10 plauges is softer judgment, which for bleeding hearts is still too harsh, it’s all 

relative. And this repeats throughout the generations. The Rebbe had the same thoughts 

and intents as Yitzchak, again after the many revision that the Knockout theory went 

through over the years. Like the Rebbe wanted their to be a coronation, but it was all 

with the word נא, on the one hand Now, on the other hand he was beseeching God for 

this.  

If there is an example of the BST’s explanation of what did you create all the children 

of men for, that is the Rebbe. It is specifically against someone like the Rebbe, someone 

who is like Isaac, that there arises a talmid chacham from the other side who defames 

him before everyone, and makes sure that the Rebbe’s wish not happen and come to 

fruition, stopping the Mashiach Now.  

Again, we all have this in us. And the parashah is about learning how to rectify, how 

to heal this with Rivkah’s sweetening, her ability to aim for the same knockout punch, 

but not to be locked into how it will happen and when. It says that the faithful shall not 

hurry things (והמאמין לא יחיש). That is Rivkah. She receives this from Sarah, into whom tent 

she is brought by Yitzchak. 

The ma’amar this week in Ayin Beis is 68, by hashgachah. We spoke now of why the 

Mashiach is tarrying. If he tarries wait for him, he will surely come. There is an 

explanation of this word “tarries” (יתמהמה) according to this week’s ma’amar, which will 

add to our understanding of what was said so far. The Mashiach tarries because he has 

to reach two levels of the Name mah (מה). There is the new name mah that comes out of 
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the forehead, but there is also the essence of mah, in the inner aspect of Adam Kadmon, 

which is connected with its source in the name ab (עב), which is the opposite of being 

something “new.” The tikun olam is attained through the inter-inclusion of the sefirot. 

Inter-inclusion is enacted by the name mah. Usually it is explained that it is by the new 

name mah. But, here he brings a great novelty. That there is inter-inclusion of the lights, 

and the inter-inclusion of the vessels. The latter is more essential. This is related to the 

difference between Abraham and Isaac. Abraham began to shine, he is the world of 

rectification from the side of the lights. But, Isaac is from the side of the vessels. Here he 

explains that God’s essence is revealed in the vessels, not in the lights. The inter-

inclusion of lights is that they weaken a bit so that they can give room to one another, 

give space. The novelty here is that this type of inter-inclusion—that the lights not be as 

harsh as they were in the World of Chaos, like the harshness of קשיא, they have to be 

weakened, רפיא—and through this they give space to one another. Like two people who 

give each other space.  

But, the main type of inter-inclusion is that each feels lacking and can receive from 

the other. This is the type of inter-inclusion that only occurs in vessels because there is 

no sense of lack in the lights. So they have no need to receive from one another. They 

just need to not oppose one another. But, to feel that I need to receive from you, that is in 

the vessels. To feel this way, this is who is wise? He who can learn from anyone. This 

type of inter-inclusion comes from the essential mah, that is in the inner aspect of Adam 

Kadmin, where it is still connected and one with the name ab, which is above shattering 

and rectification. 

In another place we explained that the ability to receive from others that is 

something essential. Hashem created reality in such a way that He can carry all 

plurality, it is all unified in Him. Why is Mashiach tarrying, because he needs to attain 

both levels of mah. Inter-including the lights is relatively easy—the work of Abraham. 

But, attaining inter-inclusion in the vessels, in the plurality in reality that is much more 

difficult. It is showing that God’s essence is neither limited nor unlimited. Each of these 

is lacking. God is simply neither. And this is what is revealed in the inter-inclusion of 

the vessels. Meaning that the length of the exile is to reveal this in the vessels.  

He explains another foundational point. Mah (מה) can mean two opposite things: 

essence (מהות) or nothingness (likeונחנו מה). He says that even in the world of Chaos there 

is nullification, nothingness, there it is simply being Aus (outside). A chaotic person is 

someone who simply makes everyone else as nothing, that is not the way to understand 

Chassidut, that is the bitul, the nullification of the world of Chaos. What about the 

person himself, he also nullifies himself completely, like Nadav and Avihu. It is 

nullification, complete, but still pleasant. Or,  it is nullifying oneself out of negative 

feelings, like despair, killing oneself, suicide. This is the same thing as nullifying 

someone else, cancelling him out completely, which is the nullification of the world of 

Chaos.  

In the world of rectification, nullification means giving up one’s essence ( ת עצמותוהנח ), 

like what Moshe Rabbeinu does to himself, he makes himself like nothing. It is not that 

he is nothing at all. He is something and at the same time he makes himself like nothing. 
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The nullification (bitul) of rectification is not to kill yourself, just your evil inclination 

(like King David did)—and even that is not the final goal, rather to transform it.  

Yitzchak’s plan is still affected by chaos, with one punch to knock out reality. Rivkah 

understands that his plan is to kill Esau with these blessings, but if you don’t kill him, he 

will become like a parasite on you. Yitzchak thinks that he won’t kill him, he will just 

transform him into Atzmut (Hashem’s essence). All this is why the Mashiach is tarrying. 

Now we’ll explain a little better the nullification of the lights. The nullification of the 

vessels is that each feels it needs to receive from the others. We have a holy Name השתפא, 

( ש"צבאות באתב ), it means cooperation. The inter-inclusion that is cooperation, that comes 

from Hashem essence. That is what is missing for Mashiach to come. It is divuk 

chaverim, the connection and cooperation between friends. What one can lift is nothing 

compared to what the many can lift and this is coming from the inner aspect of Adam 

Kadmon’s Ab (עב). 

What is chaotic light, when the lights are harsh? Light is like when you get 

inspiration, some new idea. If a person gets a really big idea, especially if he feels that 

this idea can change the world and bring Mashiach, in the World of Chaos, each light 

says “I will rule,” he has a political theory that according to this theory the redemption 

will come. This is not just a theory. It’s an actual plan, the light is so great, that if you 

could only carry it out, that is redemption. And, whatever might hold you back, that is 

Satan that is holding the redemption back. The only problem is that you’re wrong. Your 

idea is not necessarily the answer. But, you’re a hundred percent sure that it will. So you 

think you’re ok, and you can’t give space for someone else’s idea. Again, light is some 

great inspiration about what to do, you’ve discovered what to do. The greater the light, 

the less it can tolerate some other idea, someone else’s light. That is what it means “I will 

rule.” 

To weaken this light is to have some doubt. Maybe it won’t work, so I’m open to 

hearing other ideas. By vessels it means to cooperate. But, here to give someone else 

space, if someone else has an idea about how to bring Mashiach in your neighborhood, 

you should do that.  

What then is lights of chaos in rectified vessels. If the Mashiach is tarrying because he 

needs both types of mah, which we said are the new mah that weakens the lights and 

the lights are rectified, which can give each other space. And the second mah, the 

essential mah, causes inter-inclusion in the vessels, which reveals that God’s essential 

oneness is revealed in plurality. But, that is not what the Rebbe said: he said, sag and 

mah and not mah and mah. Sag and mah is that there is only one option. If you belive 

that the Rebbe is Mashiach that is the only option. That will conquer the world and that 

is the only task left for us to do. Everyone has to understand it the way I understand it. 

This is certainly not mah. These are just lights of chaos. If it’s rectified vessels it fits even 

less. How can there be a light of chaos that is in a vessel that cooperates and receives 

from everyone? 

 The answer is that the rectified vessels have to be stronger than the chaotic lights. 

You have to believe 100% that your idea will work. The light has to be sure of itself—if 

you’re not certain you give others space too, that is a rectified light. But, if we’re sure, 
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that can cause another shattering of the vessels. So the main thing is the rectified vessels, 

which is cooperation. The rectified vessels, they reflect the essence of Hashem, exactly 

what Yitzchak wanted! Through this cooperation, this is the explanation of אלקים ברוב חסדך 

that God’s infinite loving-kindness will be limited by the conduit of Elokim, it is like 

using atomic power for energy, not for a bomb. You can do this only if you are looking 

for peace. This power of the atom has been discovered and you want to utilize it for the 

main thing, the main goal, which is peace. So the goal is really in the vessel (the word 

vessel is the root of “goal” כליתת ). And the vessel through its cooperation knows how to 

properly limit the certainty of the chaotic light. It’s not intellect. It’s an idea. A great 

dream about how to bring the redemption, but this is a chaotic light. And if it’s just light, 

it needs to be weakened. But, when this chaotic light enters a rectified vessel, the vessel 

should be stronger than the light and make it into a proper conduit. 

This is a chidush. You can be a total Chassid and yet cooperate with everyone. This is 

the truth of what the Rebbe meant when he said that we should bring chaotic lights into 

rectified vessels.  
 


