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Weaknesses and 
Character

Weakness in the Torah

T he foundation for contemplating any 
word or idea according to Torah is 

to first find its usage in the texts. So let us 
look at the various instances of “weakness.” 
The verb itself (חלש) would seem to be a very 

important verb, however, surprisingly, it only 
appears 5 times in the entire Tanach—2 times 
in the Torah and 3 more times in the rest of 
the Tanach.

Weakening Amalek

T he first instance of this verb appears 
in regard to the war with Amalek. The 

Torah tells us that Joshua took the army and 
went out to defend against Amalek who had 
attacked them. The particular verse we are 
interested in reads, “And Joshua weakened 
Amalek and his people with the sword”1 (ֲַּחלֹׁש  וַי
ַע ֶאת ֲעָמֵלק ְוֶאת ַעּמֹו ְלִפי ָחֶרב .(ְיהֹוׁשֻ

There is a commandment, “You shall blot 
out the memory of Amalek from under the 
heavens.”2 Yet, Joshua did not kill all of Amalek 
as we might have expected. Because of this, 
the sages say that Joshua acted on a Divine 
decree.3 Amalek is an example of someone 
that thinks he is a superman. His rectification 
is to discover that he is weak. Sometimes it is 
better to just discover the weakness, which 
is the first step in rectification, even when it 

comes to Amalek. Sometimes it is better than 
killing him, even though we are commanded 
to do so. If you would have killed him, he 
would have never discovered his weakness. 
Therefore, by a Divine decree—a very high 
revelation of Godliness that is higher than 
even the rationale of the Torah, which 
commands that Amalek be annihilated—
Joshua is commanded to only weaken Amalek. 
All that needs to be done is to prove to him 
that he has weaknesses and then perhaps 
(there is a dispute if we can accept converts 
from Amalek4) we can elevate some sparks 
that might be trapped in Amalek, all this by 
proving to him that he has weaknesses and 
making him a bit more human. This is the first 
instance of the root of “weakness” appearing 
in the Torah.

The Weak and the Powerful

The second instance of the root for 
“weakness” (  appearing in the (חלש

Torah is when Moses comes down from Mt. 
Sinai with the Tablets of the Covenant, which 

he is about to shatter. Joshua thinks there 
might be a battle going on in the camp, but 
Moses says to him, “It is not the sound of 
the tune of triumph, nor the sound of the 
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tune of weakness; It is the sound of cries that 
I hear!”5 (בוָּרה ְוֵאין קֹול ֲענֹות יֹּאֶמר ֵאין קֹול ֲענֹות ּגְ  וַ
ֵמַע ה קֹול ַעּנֹות ָאנִֹכי ׁשֹ  It is not the sound of  .(ֲחלוּׁשָ
the victorious nor is it the cries of those who 
are weak that are losing the battle, but rather 
a sound that distresses the soul. This verse 
contrasts the one who is weak with one who 
is powerful. Of the 5 instances that the verb 

for “weak” appears in the Tanach, 3 times, the 
majority of cases, beginning with this one, 
the meaning is weak as opposed to the brave. 
Nowadays, instead of contrasting the weak 
with the brave, we would contrast it with the 
strong. The value of this pair “weak strong” 
ׁש ָחָזק)  ”is the same as “the King Mashiach (ַחּלָ
יַח) ׁשִ .(ֶמֶלְך ַהּמָ

Strengthening the Weakling

T he third instance of the root for “weak” 
in the Tanach appears in the verse, 

“Beat your plowshares into swords, and your 
pruning hooks into spears. Let even the 
weakling say, ‘I am strong’”6 (יֶכם ַלֲחָרבֹות  ּכֹּתוּ ִאּתֵ
ּבֹור ָאִני ׁש יֹאַמר ּגִ  Here we see .(וַּמְזְמרֵֹתיֶכם ִלְרָמִחים ַהַחּלָ
that the weakling wants to be strong. He does 
not feel good about being weak. But we want 

to argue that it is not so bad being weak. If you 
are weak, you are human. If you know what to 
do with your weakness and you can prevent 
it from becoming a fault—from becoming a 
vacuum in your soul, then your weaknesses are 
exactly what will make you stronger. We will 
see this in more detail momentarily.

Weaknesses are Your Lot in Life

T he fourth instance is in the verse, “How 
are you fallen from heaven, o’ shining 

one, son of dawn! How are you felled to 
earth, o’ vanquisher 
of nations”7 (  ֵאיְך ָנַפְלּתָ
ְעּתָ ַחר ִנְגּדַ ן ׁשָ ַמִים ֵהיֵלל ּבֶ ָ  ִמׁשּ

 ,Here .(ָלָאֶרץ חֹוֵלׁש ַעל ּגֹוִים
the usage of the root 
“weak” is similar to 
what we saw regarding 
Joshua. In our age, to 
vanquish in Hebrew 
( לֹׁש ֲח (ַל  m e an s  t o 
control from afar or 
from above, indirectly. 
But none of the classic 
commentaries explain 
this word that way. The modern sense of the 
word has merit, but the original meaning is 
closer to weakness. The classic commentaries 
say that to vanquish nations means to weaken 

them. The sages add another meaning. In a 
Mishnah in Shabbat we find, “And one may 
cast lots among the priests for sanctified 

foods on a Festival, 
but not for the specific 
portions”8 (ין  וְּמִטיִלין ֲחָלׁשִ
יֹום טֹוב, ֲאָבל לֹא ים ּבְ ָדׁשִ  ַעל ַהּקֳ
נֹות  According to .(ַעל ַהּמָ
Rabba bar Rav Huna, 
the source for using 
the root “weak” (חלש) 
with respect to the 
casting of lots can be 
found in our fourth 
verse. He says that this 
verse is referring to 
Nebuchadnezzar who 

cast lots to decide which of his enemies to 
degrade on any particular day. It is important 
to stress that this meaning of the root of 
“weak” (חלש) is taken from Aramaic.

If you are weak, you 
are human. If you know 
what to do with your 
weakness... then your 
weaknesses are exactly 
what will make you 
stronger.
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Weaknesses Make You Into an Individual 

L et’s go a little deeper into this connection 
between weaknesses and lots, or what is 

known as Hebrew as goral (ּגֹוָרל), one’s lot in 
life. There is an entire chapter in the Tanya9 
that deals with the fact that every person has 
a lot in life and this lot is what determines 
his or her character. This lot is rooted deep 

in the soul and is what makes each individual 
unique. This is a very important subject. If you 
would like to give advice to others you must 
be able to recognize how they are unique and 
special. You must be able to see their lot. As 
we said earlier, your character is very much 
determined by your weaknesses.

Weaknesses Can Make You Shine

I n this chapter in the Tanya, the Alter 
Rebbe explains the statement from the 

sages, “In what matter was your father most 
careful”10 (ַמאי ָהוֵי ְזִהיר ְטֵפי  meaning what ,(ֲאבוְּך ּבְ
mitzvah was he particularly careful to perform 
according to all its requirements. This ties into 
the concept of one’s lot in life. That which one 
is most connected to and is most careful about 
is also that which illuminates the individual, 
because this phrase can also be understood to 
mean, “What matter illuminated your father 
the most.”

Psychologically, these two interpretations of 
the phrase are contradictory. Normally, what 
you are constantly conscious of (and careful 
of) does not illuminate you. On the contrary, 
it usually causes you to stress. Instead, you are 
illuminated by those things that you can do 
in what we call “natural consciousness,” i.e., 
those things that come naturally to you and 

don’t require effort or attention. But actually, 
one depends on the other. If you interpret the 
Aramaic word ְזִהיר to mean “illuminated,” then 
whatever this mitzvah was, was the person’s 
forte, it was his strength. However, more 
deeply, you come to realize that whatever 
can illuminate you initially requires a lot of 
care and attention. In other words, it started 
off as being a “weakness” that you had to 
pay attention to. You felt this was something 
that did not come naturally to you, which is 
exactly why you had to pay special attention 
to it and be careful about it. But over time, 
because you recognized your weakness and 
worked hard to be careful with it, it became 
a source of strength—it illuminated you. The 
weakness turned into something positive and 
strong. This is exactly how we can understand 
weakness’s special connection with your lot 
in life.

Weaknesses are Decreed

O ne of the things that are decreed 
regarding a baby before it is conceived 

is whether it will be brave or weak. This in and 
of itself demonstrates that weaknesses should 
not be thought of as faults but as part of one’s 
lot in life. Here we see that the decree that you 
will have a certain weakness can lead to the 
holiest state.

This idea is related to a topic we have spoken 

about in the past. Analyzing an individual 
requires that the advisor be able to differentiate 
between that which is central to a person’s 
mission in life and that which is incidental. 
Helping someone understand this is one of 
the most important duties every advisor has. 
You are not expected to stubbornly pursue that 
which is inessential to your life’s mission. But 
those things that pertain to your lot in life are 
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central and necessary. You must pursue them 
as that is where your eternal life rests. That is 
where your “not a man,” meaning that when 
you seek to strengthen these weaknesses that is 
when you will uncover 
and be able to tap into 
the powers of your 
super-consciousness, 
the powers of your 
faculty of crown.

We might  have 
t h e o r i z e d  t h at  a 
person’s lot can be 
known through his 
or her strengths, but 
what we have seen is 
that one’s lot in life 
is related to his or 
her weaknesses. How 
is this possible? Apart from the fact that 
weaknesses are what prompt us to connect 

with others, there is another point. What does 
it mean when we say someone has a weakness? 
If you have a sweet tooth. You cannot control 
yourself when it comes to sweets. We would say 

you have a weakness 
for sweets. It is as if 
you were programmed 
to act this way. You 
simply cannot control 
it and cannot get rid 
of it. You feel that this 
is the way that God 
created you—with this 
irrational, i l logical 
we a k ness .  I f  t h i s 
craving causes you to 
eat a lot of sweets, it 
will most certainly 
cause you pain and 

suffering (if only by sending you recurrently 
to the dentist).

Everyone Has Weaknesses 

B ut ever yone has cravings.  Even 
tzaddikim  have cravings. In fact, 

it is their cravings that make them into 
a tzaddik in the first place. There are 
two verses in Proverbs that describe the 
cravings of a tzaddik, “What the righteous 
crave is granted”11 ( ן ּתֵ ִי יִקים  ַצּדִ  and (ְוַתֲאוַת 
“The righteous crave only good”12 ( ֲאוַת  ּתַ
יִקים ַאְך טֹוב  Even God, who is connoted .(ַצּדִ
“the Righteous One of the World” (ל יקֹו ׁשֶ  ַצּדִ
 has a craving, as it were. And so, if (עֹוָלם
He has a craving, He has a weakness. What 
is God’s weakness, “God craved having a 
dwelling place below.”13 How is this possible? 
The Alter Rebbe explains that you cannot 
have questions regarding carvings. To put 
it another way, you cannot challenge the 
existence of a weakness. This is the way 

that God reveals Himself, as it were. This 
is the way we perceive Him and there is no 
answer to the question of “Why?” If God 
were not “weak,” so to speak, we would not 
be here. Because His weakness is to create 
a world where He can dwell. If you have no 
weaknesses, you also cannot love anything.

We can now better understand why it is 
that weaknesses are found in the World of 
Rectification. In the World of Chaos that 
preceded the reality of rectification, there was 
no love—no love of Israel. There was only 
baseless hatred. The World of Rectification 
is described by the words, “the world will 
be built out of loving-kindness.”14 That 
means having love, and love means having 
weaknesses. The person that doesn’t love 
anyone is a superman. 

when you seek to 
strengthen weaknesses... 
you will uncover and 
be able to tap into the 
powers of your super-
consciousness, the 
powers of your faculty of 
crown.
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Man Cannot Be A Robot

A mong all the cults that have sprouted 
around the world there is one that was 

developed in the United States, which some 
have tried to outlaw, called Scientology. The 
goal of this cult is to turn a person into a robot. 
I have seen with my own eyes how successful 
they are—how they are able to transform a 
human being into a creature with no feelings, 
a creature that is super-successful in life. This 
is the very depth of the husk of impurity of the 
non-Jewish world, it is literally an annihilation 
of the Divine image of man. This type of 

superman is strong. He does not love anyone, 
and he has no cravings for anything. He only 
cares for himself. We do not care at all for such 
an “ideal” of a human being. These are pre-
historic beings that God shattered because 
they found no favor in His eyes, for they lacked 
love. It is only when God reached our present 
reality that He found the world He was looking 
for, in part because it resembles Him. We like 
something, it finds favor in our eyes, when 
it resembles us. This reality resembles God 
because it has love and it has weaknesses.

Even Weaknesses for Negative Things Can Be Positive

N ow, it all depends on what the weakness 
is. There is something positive even 

about physical cravings. How can we see 
physical cravings, even for things that are 
negative, in a positive light? The answer goes 
back to a very basic topic in Torah psychology: 
What is worse—a craving or pride? Chassidic 
thought (especially in Chabad teachings) 
determines that the worst thing, the source of 
all evil in the world, is pride. 

If we would state this in halachic terms, we 
would say that to have pride means to transgress 
out of spite (ְלַהְכִעיס). But to transgress out of 
craving (ְלֵתָאבֹון), or wantonness, that is much 
less severe. A craving lowers a person’s stature, 

it deprecates him and cuts down his pride, 
which comes from the World of Chaos and 
its feelings of self-pride. That is why we say 
that even the craving for forbidden things 
can lead to positive consequences since it 
can subdue the ego. If you look in the mirror 
you will see how lowly you actually are with 
your cravings and that will break your pride. 
To a certain extent, having these weaknesses, 
these cravings, is worth it, because they help 
you reach a state of being lowly in your own 
eyes. Of course, the positive cravings, like 
the cravings that a tzaddik has, translate into 
sacred feelings of love.

The Weakness in Marriage

F or instance, the need to get married is a 
weakness in the psyche. The weakness 

is that I feel that I cannot live alone. In the 
World of Chaos—described in the Torah as 
the kings of Edom15—we find that there is no 
marriage. These kings (except for the last one, 
who represents the beginning of the World 
of Rectification) did not marry. They did 

not marry because, in the World of Chaos, 
there are no weaknesses. The beginning of the 
World of Rectification is to have a weakness 
to get married. The years that lead up to 
marriage are a time to come to terms with the 
fact that we have weaknesses and to identify 
our positive weakness, which is at the basis of 
our affinity for marriage.
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Death Can be Weak

T he fifth verse in which the root of 
“weakness” (חלש) appears is in Job. It 

is a very special verse, “But mortals die and 
languish; Man expires; where is he?”16 (ְוֶגֶבר 
ְגוַע ָאָדם ְוַאיֹּו ִּ ֱֶּחָלׁש וַי  The commentaries all .(יָמוּת וַי
love this verse. What in the world does it 
mean that after a person dies, that is when he 
languishes? How can 
that be? The Minchat 
Shai  explains that 
this is a misreading 
of the verse. If the 
vav of “languishes” 
ֱֶּחָלׁש) י  would have a (וַ
shva under it (ְויֱֶחָלׁש), 
the meaning would 
b e  “and t hen  he 
languishes.” But since 
it has a patach, the 
meaning is that this has already happened 
in the past. This is a very nice grammatical 
explanation that needs to be checked (he 
brings a number of similar cases). 

There is something more that can be 
learned from this verse when we look at it 
in context. The verses prior to ours relate 
to what happens when you cut down a tree, 
“There is hope for a tree; if it is cut down it 
will renew itself—its shoots will not cease. If 

its roots are old in the earth, and its stump 
dies in the ground. At the scent of water, 
it will bud and produce branches like a 
sapling.”17 A tree can rejuvenate. But a human 
cannot. He does not have roots in the earth 
to rejuvenate from. He weakens completely, 
he becomes completely lax. This in itself is a 

novel concept: you can 
be dead but strong, like 
a tree, or you can be 
dead but weak, which 
is what happens to a 
human. This idea takes 
us back to the first 
instance of weakness 
with respect to Joshua’s 
w a r  o n  A m a l e k . 
Sometimes it is more 
effective to weaken an 

enemy than it is to kill them. Because, like 
the tree, you can die but have offspring. So 
weakening is meant to ensure that there is no 
continuation. Only God can tell us that, “I 
will completely annihilate” (ָמחֹה ֶאְמֶחה), while 
man can only “annihilate” (ְמֶחה  Indeed, the .(ּתִ
former statement, that God will completely 
annihilate appears just after Joshua’s bid to 
only weaken Amalek, as he was instructed by 
Divine decree!

Notes:
1. Exodus 17:13.
2. Deuteronomy 25:19.
3. Rashi to Exodus 17:3 based on Mechilta 17:13. 
See also Lubavitcher Rebbe’s Likutei Sichot Volume 
21, p. 95, n. 54.
4. See Mechilta to Exodus 17:16; Rabbi Eliezer says: 
“God swears by His throne of glory: If there comes 
a man of all the nations to be converted, he will be 
accepted; but Amalek and his household will not 
be accepted.” But see Rambam, Hilchot Melachim 
6:1-4 that in any case, before making war upon 
Amalek, we should call out to them to accept the 
seven Noachide laws and make peace with us.

5. Exodus 32:18.
6. Joel 4:10.
7. Isaiah 14:12.
8. Shabbat 148b.
9. Epistle 7.
10. Shabbat 118b.
11. Proverbs 10:24.
12. Ibid. 11:23.
13. Tanya c. 36, c. 37; based on Tanchuma Naso 16.
14. Psalms 89:3.
15. Genesis c. 36.
16. Job 14:10.
17. Ibid v. 7-9.

you can be dead but 
strong, like a tree, or you 
can be dead but weak, 
which is what happens to 
a human.
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In these two months of 
Adar, our mission is to 
find positive laughter, for 
laughter and even joy can 
be negative

living with the times

Adar Alef: 
Rhythm of 
the Soul

M azal tov! Our intercalated (literally, 
pregnant year in Hebrew) has given 

birth to a boy and his name is “First Adar.” 
This is not just a joke for the month of Adar 
when we increase our joy. Normally, the Jewish 
calendar year has 12 lunar months and every 
few years (7 in each cycle of 19 years) we have a 
“pregnant/intercalated year” (ֶרת ָנה ְמֻעּבֶ  with (ׁשָ
13 months. In these years, the first Adar is the 
intercalated month (חֶֹדׁש ָהִעּבוּר)—the month of 
ibbur—the 13th month that is added to the year, 
while Second Adar is the original Adar that 
we have every year, 
which is why Purim 
waits patiently until we 
celebrate it during the 
Second Adar. 

What  d o e s  t he 
month of Adar, and 
especially the f irst 
of the two months 
o f  Ad a r  i n  t h i s 
i n t e r c a l a t e d  y e a r 
signify? According to Sefer Yetzirah (the 
Book of Formation), the letter with which the 
month of Adar was created is kof (ק)—kof is 
the 19th letter, alluding to the 19-year cycle of 
intercalated years. It turns out that the letter 
kof knows how to laugh, since the special 
“sense” or “talent” of the month of Adar is 
laughter, and in this year, with two months of 

Adar, we get to laugh for sixty days straight. 
The month preceding Adar is Shevat, whose 
letter is tzaddik. If we put the tzaddik and the 
kof together, we have two of the three letters 
of the root for laughter (צחק). 

In these two months of Adar, our mission 
is to find positive laughter, for laughter and 
even joy can be negative.1 What is the source 
of positive laughter? In the Torah, our guide 
for understanding any concept, we find the 
word “laughter” appears first in association 
with Isaac, whose Hebrew name is Yitzchak 

meaning,  “he wi l l 
l a u g h .”  L a u g h t e r 
appears particularly in 
relation to Yitzchak’s 
birth. Abraham laughs 
when he  rece ives 
the news that Sarah 
will give birth to his 
son (this is the first 
appearance of  the 
verb “to laugh” in the 

Torah). Later, Sarah too laughs. Finally, when 
Yitzchak is born, the elated mother says, “God 
had made laughter for me, all who hear will 
laugh with me.”2 It was as if a huge wave of 
contagious laughter rolled across the world.3

Thus, laughter appears in the context of 
the first birth in the Jewish people—Isaac’s 
birth—a surprising birth which, according to 
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the laws of nature could never have happened. 
There is no joy like the joy of parents at the 
birth of their child and there is no joy like the 
joy of a barren woman who gives birth after 
years of sorrow and anticipation. 

Negative laughter is the hollow laughter 
of emptiness, “For as the crackling of the 
thorns under the pot, so is the laughter of the 
fool.”4 This is the laughter that fills a vacuum 
with foolishness and 
v api d i t y.  Po s i t ive 
l au g ht e r,  o n  t h e 
other hand, is the 
laughter that comes 
with something new, 
such as a new soul 
that has come to the 
world. This is also the 
way that we should 
rejoice in the words 
of Torah, particularly 
when secrets of the 
Torah, which were 
concealed like a baby 
in his mother’s womb, 
are revealed. This is 
the Zohar’s description of the illuminated, 
laughing faces of tzaddikim when Torah 
secrets are revealed. To be precise, laughter 
comes both before and after birth. By means 
of laughter, the mother experiences release 

and gives birth. And when the baby emerges 
into the world, the joy and laughter are even 
greater. 

In the dimension of time, the secret of 
ibbur (literally, pregnancy) is specifically 
the month of Adar, in which we increase 
our joy. Fittingly, the term, “the secret of 
ibbur” (  ”equals the value of “joy (סֹוד ָהִעּבוּר
ְמָחה)  or 353, which is also the value of ,(ׂשִ

the phrase,  “God’s 
secret is [revealed] to 
those who fear Him”5 
(  for the ,(סֹוד הוי' ִליֵרָאיו
revelation of God’s 
secrets comes about 
by means of joy, and 
the secrets themselves 
bring joy with them. 
The condit ion for 
revealing God’s secrets 
i s  hav ing  fe ar  of 
Heaven, which is also 
Yitzchak’s essential 
attribute, the attribute 
of fear. Fear of Heaven 
safeguards us from 

negative, flippant laughter that scorns all that 
is good and holy. It creates the correct place 
in the soul for the appearance of laughter 
as an expression of positive joy and deep, 
internal amusement. 

The End of Life

I f we continue with the theme of the 
pregnant, intercalated year that gives birth 

to Adar Alef, we see that the month that gives 
birth is the month of Shevat, which precedes 
Adar, just as the letter tzaddik of Shevat gives 
birth to the kof of Adar. We saw that the 
combination of tzaddik and kof allude to the 
word “laughter” (צחק) and to Yitzchak’s name 
 Yitzchak received the letter tzaddik in .(ִיְצָחק)

his name from his mother, Sarah, who gave 
birth to him at the age of 90, the numerical 
value of tzaddik. He received the kof in his 
name from his father, Abraham, who was 100 
years old (the numerical value of kof) when he 
was born. We can also combine these letters 
in reverse and then we get the word “end” 
 Indeed, the month of Adar is the last .(ֵקץ)
of the months of the year (we enumerate the 

Positive laughter... comes 
with something new, 
such as a new soul that 
has come to the world 
[as well as] when secrets 
of the Torah, which were 
concealed like a baby in 
his mother’s womb, are 
revealed.
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months starting with Nissan, “the first of all 
the months”6). 

We often associate the word “end” (ֵקץ) with 
the “End of Days” (ִָּמים  the concealed ,(ֵקץ ַהי
future, when the true, complete redemption 
will take place. We are also familiar with 
the use of the word “end” regarding the 
Resurrection of the Dead: “And you will 
arise to your fate at the end of days.”7 At the 
end of days, all the secrets will be revealed – 
especially the most concealed secret, the secret 
of the redemption. Then, joy and laughter will 
abound, with not even a drop of sadness or 
sorrow. This is the secret of Yitzchak. Yitzchak 
sees the good future, the birth of the redeemer, 
and the redemption, and then he laughs 
wholeheartedly. 

True,  we cannot  current ly  laugh 
wholeheartedly, for we are experiencing a 

world filled with sorrow (even though we 
believe that all is for the very best). We must 
also take care that the laughter will not play 
into the hands of the evil inclination, as the 
sages said, “It is forbidden for a person to fill 
the laughter of his mouth in this world.8 The 
closer we get to the redemption, however, the 
more laughter abounds, until the Mashiach 
יַח) ח) will make us completely happy (ָמׁשִ ּמַ   .(ְיׂשַ

Yi t z c h a k  f i r s t  e x p e r i e n c e d  t h e 
Resurrection of the Dead when he was bound 
on the altar. The letters of his name, Yitzchak 
 can also be permuted to form the ,(ִיְצָחק)
words “the end of life” (  There is no .(ֵקץ ַחי
doubt that the happiest laughter in the world 
will be at the Resurrection of the Dead when 
we will understand that all the death in the 
world was nothing more than a source of 
holy laughter. 

Rhythm

E ach of the 12 months corresponds with 
one of the 12 tribes of Israel. But what 

about the 13th month, Adar Alef, which has 
just been born to the 
pregnant year? The 
tzaddik, Rabbi Levi 
Yitzchak of Berditchev 
said that the tribe that 
corresponds to the 
month of Adar Alef is 
Levi (who is generally 
not counted among 
the 12 tribes). The 
unique service of the 
Levites in the Temple 
was accompanying the 
service of the priests 
with song and music. Each of the 12 months 
also has an essential affinity to a special sense 
or talent. As such, the special talent or sense 
of the month of Adar Alef is music.

A sense of music begins with a sense of 
rhythm. The secret of intercalation can be 
understood as the secret of correlating the 

two different rhythms 
o f  t h e  c e l e s t i a l 
bodies—the rhythm 
of the sun, which sets 
the pace of the solar 
year, and the rhythm 
of the moon that sets 
the pace of the lunar 
year. The Hebrew word 
for “rhythm” (  (ֶקֶצב
both in its original 
meaning—to measure 
and to cut9—and in 
its modern sense— 

rhythm—developed out of the word “end” 
 The months of Shevat and Adar together .(קץ)
create the word ketz, as we saw. So it follows 
that when there are two months of Adar, we 

Rabbi Levi Yitzchak of 
Berditchev said that the 
tribe that corresponds to 
the month of Adar Alef is 
Levi... the special talent 
or sense of the month of 
Adar Alef is music.
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should add the letter beit (ב), whose value is 2, 
and produce the word for “rhythm” (ֶקֶצב)—the 
proper rhythm for the Jewish calendar. 

Song and music with the right rhythm have 
an important place in the Temple service as an 
expression of joy and longing for God, both 
in and outside the Temple. Music inspires 
prophecy and the holy spirit, as the prophets 
tell us, “And it was when the musician played 

music, and the Hand of God was upon him.”10 
But even if we were not born with a musical 
ear, we must all guard our internal rhythm, 
the backbone of the soul, which knows how 
to choose the proper thing at the proper time 
and place using our faculty of “knowledge” 
(da’at), which fine-tunes our character and 
actions according to the innate rhythm of our 
soul. 

Notes:
1. See for example Ecclesiastes 2:2, Genesis 21:9, and Exodus 22:6.
2. Genesis 21:6.
3. In the Yalkut Shimoni §93: “When Sarah was remembered for pregnancy, many barren women were 
remembered with her, many ill people were healed with her, (the ears of) many deaf people were opened 
with her, (the eyes of) many blind people were opened, and many of the mentally ill were healed.”
4. Ecclesiastes 7:6.
5. Psalms 113:9. 
6. Exodus 12:2.
7. Daniel 12:13.
8. Berachot 31a.
9. 1 Kings 6:25 and 2 Kings 6:6.
10. 2 Kings 3:15.
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tZaddiKim

Rabbi Aharon 
Yechiel Hopstein 
of Kuzhnitz: 
The “Wild” Rebbe

Rabbi Aharon Yechiel Hopstein of Kuzhnitz (Reb Ahraleh Kuzhnitzer) 
was born in 5651 (1891), the sixth generation, son after son, to the famous 
Maggid of Kuzhnitz. Besides stories of his complete immersion in the service 
of God and the miracles that he worked, Reb Ahraleh was also famous for his 
wondrous, unusual behavior and his ability to bring non-observant Jews to 
religious observance. Reb Ahraleh passed away on the third of Tishrei, 5703 
(1943) in the Zelikhov ghetto. Unusual for those times of horror, he merited 
a large funeral.

An active participant in the following story was Rabbi Avraham Eliyahu 
Kitov (Mokotovsky). He was born in 5672 (1912) in Poland to parents 
who were chassidim of Reb Tzadok Hacohen of Lublin. He learned and 
taught Torah in Warsaw, including in schools that were not religiously 
observant, and was also active in public matters with Agudath Yisrael. After 
he married, he made aliyah to the Land of Israel where he taught and took 
an active role in public matters. Rabbi Kitov authored several books, the 
most famous of which is Sefer Hatoda’ah (The Book of our Heritage). He 
passed away on the 6th of Adar Alef 5736 (1976) and was buried in Har 
Hamenuchot in Jerusalem.

As a young boy Rabbi Eliyahu Kitov learned Torah in a shtiebel (synagogue) 
of the chassidic sect of Gur in Warsaw, one of the many Gur shtiebels in 
Warsaw at the time. One of the famous and important tzaddikim of that time 
was Rebbe Ahraleh of Kuzhnitz. He was known as the vilder rebbe (the wild 
rebbe) and his chassidim were known as wild chassidim.

A person should not be wild for no 
reason. In association with a rebbe 

or chassidim, the wildness can be good. It 
means that they can think and act out of the 
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box with a lot of holy energy and enthusiasm 
for mitzvot  and good deeds. Wildness 
can also be in the realm of thought. For 
example, if I think that I want to bring the 
Mashiach, and perhaps if we dance for five 

hours straight without stopping, Mashiach 
will come. This is a wild thought, lacking 
moderation. In Kuzhnitz at that time, they 
were wild. They acted for God in out-of-
the-box ways.

Rabbi Kitov related that one Friday, just before Shabbat, the Kuzhnitzer 
entered the shtiebel where he learned. He pounded on the table and said that 
he needs two strong boys to accompany him on a mission. The yeshivah boys 
in Gur were a very orderly group. Every group had its own “commander.” 
The commander, who did not want to allow for a disturbance of the yeshivah 
boys’ Torah study, agreed for only one boy to accompany the Kuzhnitzer. The 
Rebbe promised that the boy would be back in time for the Kegavna prayer 
of Shabbat eve. 

Rabbi Kitov was a strong young man. He joined the Kozhnitzer, who 
explained nothing. He took him by the arm and led him through the streets 
of Warsaw. They walked and walked and entered a part of the city where 
there were less observant Jews. Finally, they reached the entrance to a 
theatre—not exactly an appropriate place for a yeshivah boy and a rebbe. 
Rebbe Ahraleh often saved souls from those places—precious souls who he 
would then bring close to Torah and Judaism.

As they approached, Rebbe Ahraleh gave the young Eliyahu Kitov 
instructions: “I am going to point out a certain young Jewish man who is not 
religious. Approach him together with me. We will catch him and bring him 
out of here. I brought you along because you are strong and I can’t catch him 
by myself,” he explained. “And even if he shouts and protests,” Reb Aharaleh 
continued, “pay no attention. We will bring him out of here anyway.”

Soon, the young man did indeed turn up. Rebbe Ahraleh pointed him out 
and they both grabbed him and dragged him away. As expected, the young 
man began to shout and protest. “I paid for a ticket and because of you I 
will miss the show!” he howled. Despite the protests, the Rebbe and Eliyahu 
dragged him all the way to the Kuzhnitz shtiebel. With that, Eliyahu Kitov 
finished his mission and was back at his Gur shtiebel just in time for the 
Kegavna prayer, as the Rebbe had promised. 

A few days later, the Kuzhnitzer once again came to the Gur shtiebel and 
asked for Eliyahu Kitov. This time he was not alone. With him was the boy 
from the theatre, dressed in full chassidic attire. The Rebbe said that he had 
done his job and now it was up to the yeshivah boys to continue to teach him 
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and take him into the Gur Chassidut. The young man begged Reb Ahraleh 
not to leave him, but to no avail. “I know how to turn a non-Jew into a Jew,” 
Rebbe Ahraleh said. By me in the Kuzhnitz shtiebel, we are good at taking 
Jews out of places where they acted like non-Jews and bringing them back to 
Judaism. But to turn a Jew into a chassid? That is what they know how to do 
in Gur. So now that I have made him a Jew, you can continue the job.”

The Rebbe Pnai Menachem of Gur related that as a boy, he had seen that Jew 
among the chassidim who came to his father, the Imrei Emet and he seemed 
like an angel to him. 

First Clarification and Second Clarification

T he idea of someone who knows how to 
turn a non-Jew into a Jew and others 

who know how to turn a Jew into a chassid is 
an important foundation in chassidut. These 
two stages are called the First Clarification 
( ִראׁשֹון רוּר  רוּר) and Second Clarification (ּבֵ  ּבֵ
ִני  Clarification means rectification. There .(ׁשֵ
are people who are good at doing the first 
clarification—bringing a Jew in from the 
street—but they do not know how to do the 
second clarification—elevating and refining 
the person who they brought in. By contrast, 

there are people who are talented at the 
second clarification, but not so good at the 
first clarification. It is important for everyone 
to know his talent and for all to work together.

It is written1 that all the sons of Jacob, 
and particularly Judah, were talented at the 
first clarification. After them, it was Joseph 
the Tzaddik who knew how to do the second 
clarification. The redemption depends upon 
connection and brotherhood between Jews. 
When all is done with love and a concerted 
effort, it brings added joy to the world. 

1. Torah Or, S.v. Vehinei Anachnu Me’almeem Alumeem (28a-b).

14 Tetzaveh  5782



paRashah

Tetzaveh: The 
Secret Weapon 
Against Amalek

“A nd you shall make a plate of pure 
gold and you shall engrave upon it 

engraving of a signet, ‘Sacred to God…’ and it 
shall be on the forehead of Aharon”1 (יץ יָת ּצִ  ְוָעׂשִ
ּתוֵּחי חָֹתם קֶֹדׁש ַלה'... ְוָהיָה ַעל ֵמַצח ְחּתָ ָעָליו ּפִ  ָזָהב ָטהֹור וִּפּתַ
 The sages say that the Golden Plate, the .(ַאֲהרֹן
tzitz (יץ  .in Hebrew, atones for brazenness ,(ּצִ
Last week, in the Torah portion of Terumah, 
we learned that the Copper Altar atones for 
brazenness. However, there are different 
types of brazenness. The Golden Plate atones 
for a relatively more subtle, refined type of 
brazenness, while the outer, Copper Altar 
atones for a more blatant, coarse form of 
brazenness.

There is also a positive form of brazenness. 
It is an assertive will that is not afraid of 
anything. This will manifests specifically on 
the forehead, as in the Kabbalistic expression, 
“the forehead of will.”2 A person’s eyes reflect 
his wisdom, but the forehead above the eyes 
express the will, found in the sefirah of crown, 
which is above wisdom. This is the secret of 
the Golden Plate on Aaron’s forehead. 

In the merit of the Golden Plate, we 
defeat Amalek. Thus, in most years, Shabbat 
Zachor—the Shabbat before Purim when we 
read the commandment to wipe out Amalek—
coincides with the reading of parashat 
Tetzaveh. Amalek is brazen and impudent. To 
defeat him, we need holy brazenness. This is 

alluded to by the numerical value of, “And you 
shall make a plate of pure gold” (יץ ָזָהב יָת ּצִ  ְוָעׂשִ
 which is identical to the numerical value (ָטהֹור
of, “Amalek is the first of nations”3 (ית ּגֹוִים  ֵראִשׁ
.(ֲעָמֵלק

When wearing the Golden Plate, the 
High Priest must always be aware that it 
is on his forehead. This is the source of the 
more common halachah that when donning 
tefillin, we are also required to always remain 
aware of them. By argumentum a fortiori, 
since God’s Name, Havayah is written only 
once on the Golden Plate, while on the tefillin 
it is written 42 times. From the perspective 
of the Torah’s inner dimension, the Golden 
Plate is the power of holy knowledge (da’at), 
which provides us with concentration and 
attachment; from the Golden Plate, we all 
receive the power of knowledge to don the 
tefillin. Amalek turns up when we allow our 
knowledge, or consciousness with its power 
of attachment, to wander away from God. 
When that happens, it is replaced by doubt 
 whose numerical value is equal to that ,(ָסֵפק)
of “Amalek” (ֲעָמֵלק). Rectified consciousness 
defeats Amalek. As we read in the Scroll of 
Esther, “The Jews enjoyed light and gladness, 
happiness and honor”4 (ְמָחה ְּהוִּדים ָהְיָתה אֹוָרה ְוׂשִ  ַלי
ׂשֹן ִויָקר  and the sages explain that “honor ,(ְוׂשָ
alludes to tefillin.”5 In the merit of tefillin we 
can defeat Amalek. 

Notes:
1. Exodus 28:36 and 38.
2. Pri Etz Chaim, Sha’ar Hashabat, c. 22.

3. Numbers 24:20.
4. Esther 8:16.
5. Megillah 16b.
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