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The Foundation 
of each sefirah

Based on a class given on 10 Marcheshvan 5768 in Los Angeles

T oday, we are going to look at one of the 
very first and most important partzufim, 

which to the best of our recollection we have 
never actually studied anywhere. As soon as 
the topic of the Law of Attraction was selected 
for the lectures given this week in Los Angeles, 

that sparked in our mind a recollection of this 
partzuf, in which (the power of ) attraction 
appears. In this model, or partzuf, as we will 
see, the power of attraction corresponds to 
loving-kindness.

Inter-inclusion in the Mature Sefirah 

T o understand this partzuf, we have to 
understand the inter-inclusive nature of 

the sefirot. Every sefirah once it is rectified and 
complete includes all of the sefirot, it becomes 
like a hologram in which every part reflects 
the whole. This is called the quality of inter-
inclusion (or, hitkalelut, לוּת ּלְ  .(in Hebrew ,ִהְתּכַ
We might think that because in their mature 
form all of the sefirot now include all the others 
then the differences between them disappear 
and they all become the same thing. This is 
not the case. Even in its mature form, when 

the sefirah inter-includes all the other sefirot, 
each sefirah retains its particular function 
or essence. There remains one predominant 
characteristic sefirah which continues to give 
the whole structure its name. In the Arizal’s 
terminology, this is called the mature state 
of the sefirah, where the sefirah has become 
a partzuf in its own right. The particular 
partzuf that we are going to focus on in this 
class brings together the foundation aspect of 
each mature sefirah. 

Foundation

T he foundation of each sefirah represents 
the power to fulfill our goal without 

compromise, the drive to achieve what we set 
out to do. 

Sometimes it is explained that kingdom 
represents the external reality upon which 
we are acting. Like the canvas on which the 
painter is painting. What appears on the 
canvas is what kingdom represents. Using this 
metaphor, foundation represents the brush 
that touches the canvas. 

Right now, as we are speaking, people 
are writing notes on a piece of paper. The 
same interpretation applies: the pen is your 
foundation while the paper is your kingdom. 
The connection between the two is called a 
yichud, or unification. Like a groom and a 
bride (the pen is the groom, the paper the 
bride). So, foundation is the contact and the 
channel for writing what you are thinking 
and feeling and inscribing it on reality (even 
that which is in the super-conscious level of 
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your soul). It does not 
yet mean that there 
are words involved, 
b e c a u s e  v e r b a l 
expression is related 
to kingdom. The link 
between your inside 
and the outside reality, 
that contact is called 
foundation. 

The purpose of a 
human being is to 
connect with external 
reality—not to remain 
autistic. We have to 
be able to impress 
ourselves in a positive 

way on reality. The 
channel that impresses 
itself on reality, that 
channel is foundation. 
This partzuf that we 
are going to study 
now describes the 
f o u n d a t i o n s — t h e 
powers of contact—
inherent in each of the 
sefirot. Each sefirah has 
its own foundation, 
which is  its  own 
individual drive and 
thrust to contact and 
connect and impress 
itself upon reality. 

Focusing On the Foundation 

N ow we will look at the foundation of 
each of the sefirot, which is its drive 

to realize itself. As we said, it is the contact 
point between the sefirah’s inner reality and the 
external reality surrounding it. It is the drive 
to realize oneself on the canvas of the world. 
Where do we find this topic discussed? The 
Mittler Rebbe of Chabad, and his great chassid, 
Rebbe Hillel of Paritsch, both use unique 
language to refer to the intellectual sefirot, 
wisdom, understanding, and knowledge. 
Almost consistently, in many articles, they do 
not refer to them by their usual names but by 
the terms “perception” (ָלה ּכָ  ”achievement“ ,(ַהׂשְ
( ָגה  ,.in the intellectual sense, i.e—(ַהּשָׂ
comprehension—and “recognition” (ָרה  ,(ַהּכָ
respectively. Just as the alter Rebbe said in the 

Tanya that loving-kindness, might, and mercy 
are love, fear, and compassion, here we have 
another such integration of new terminology.  

It is very clear that the Chassidic sages did 
not abandon the traditional terminology of 
wisdom, understanding, and knowledge for 
the three intellectual sefirot. But, they also 
liked to use different terms to describe the 
intellectual faculties. What we are explaining 
now is that they are not talking about the inner 
experience of the sefirot, because for this we 
know the terminology is different.1 They are 
still talking about the external aspect of the 
sefirot. But as we said before, they are referring 
to the foundation aspect of the sefirot, in this 
case, the three intellectual faculties. 

Partzuf of the Foundations of the Sefirot

B efore we continue let us bring the 
full partzuf that we have been talking 

about and are now going to explain sefirah 
by sefirah:

The purpose of a human 
being is to connect 
with external reality.... 
We have to be able 
to impress ourselves 
in a positive way on 
reality. The channel 
that impresses itself on 
reality, that channel is 
foundation.
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ֶתר  ּכֶ
crown

the power to experience wonder (ַהְפָלָאה)

יָנה  ּבִ
understanding

the power of achievement (ָגה (ַהּשָׂ

 ָחְכָמה
wisdom

the power of perception (ָלה ּכָ (ַהׂשְ

ַעת  ּדָ
knowledge

the power of recognition (ָרה (ַהּכָ

בוָּרה  ּגְ
might

the power of repulsion (ָּה ִחי (ּדְ

 ֶחֶסד
loving-kindness

the power of attraction (יָכה (ְמׁשִ

ְפֶאֶרת  ּתִ
beauty

the power of devotion (רוּת (ִהְתַמּסְ

 הֹוד
acknowledgment

the power to persevere (ַהְתָמָדה)

 ֶנַצח
victory

the power to invigorate (קוּת (ִהְתַחזְּ

 ְיסֹוד
foundation

the power to connect (רוּת ְ (ִהְתַקּשׁ

 ַמְלכוּת
kingdom

the power of expression (ָעה (ַהּבָ

So now let us return to this new partzuf that will describe the power of 
foundation in each sefirah. 

•	 Wisdom is called the power of perception, or ָלה ּכָ  in ,(haskalah) ַהׂשְ
Hebrew. 

•	 Understanding is called the power of comprehension (intellectual 
achievement), or ָגה  .in Hebrew ,(hasagah) ַהּשָׂ

•	 Knowledge is called the power of recognition, or ָרה  in ,(hakarah) ַהּכָ
Hebrew. 

We said that these three terms are explicit in the writings of the Rebbe’s. 

What this immediately suggests is that if we get 
the idea of how these new terms work, we will 
be able to expand this particular terminology 
to the rest of the sefirot as well. Once more, the 

idea is that we are taking wisdom, for example, 
and discovering the contact that wisdom 
has with reality; how wisdom contacts and 
impresses itself upon reality. 
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Perception

W hen years ago we wrote this partzuf, 
we of course wrote it entirely in 

Hebrew. When we translated the terms into 
English in preparation for this class, at first, 
we thought that the term for wisdom should 
be translated as “intellect,” but on second 
thought, we decided that a better translation 
is “perception.” Haskalah literally does mean 
intellect, but the word 
sechel (from which it 
stems) is also cognate 
with the Hebrew root 
meaning to look or 
observe. That is why 
wisdom is  a lways 
identified with sight, 
with spiritual sight. Even in English we 
often translate wisdom as insight, which 
obviously relates to sight. The experience of 
a new insight is a flash of light. If you take 
the concept of sight and you expand it, sight 
is considered the general and all-inclusive 
perception of reality. 

We know of five physical senses (in 
Kabbalah the soul actually possesses 12 
senses). Clearly a sense is the most primary 

channel that connects our psyches with reality. 
Much of modern philosophy from Kant and 
on is based on this idea: the only way that we 
know that something is out there is through 
our senses. If you do not have senses, you are 
completely autistic. Wisdom is perception and 
even though it is primarily a sight experience 
it is the all-inclusive channel through which 

the psyche perceives 
reality. 

Perceiving reality is 
the beginning of the 
relationship between 
me and you, between 
me and everything that 
is outside of me. Why is 

sight the most important? Because if I can see 
you it implies that we are standing face to face. 
If I can only hear you, you may be standing 
far away. So when I say to perceive I mean 
the most direct perception possible which is 
seeing you face to face. But, for instance when 
the Torah was given, the Torah recounts that 
hearing became as near as sight: we saw the 
sounds. They inter-included so that everything 
became an experience of direct perception. 

Perceiving the King

S o, we have explained the word for 
wisdom: perception. There is an image 

in the Zohar that portrays the differential 
test for distinguishing between holy and non-
holy souls or between holy and non-holy 
spirituality is that a decree is pronounced in 
Heaven: whoever wants to see the King and 
nothing more, should come right now. This 
is a once in a lifetime opportunity, but you 
are not going to get anything more out of it 
other than the chance to bathe in the light of 
the King (א ְותוּ ָלא ַמְלּכָ יָקָרא ּדְ ָלא ּבִ ּכַ  You will .(ְלִאְסּתַ
not receive anything for yourself. It says that 

this pronouncement makes the distinction. 
Whatever is holy will run spontaneously to 
see the King. But whatever is not holy will not 
make the effort, because what will it get out 
of it!? So, holiness is a deep sense of wisdom. 

We know that the inner experience of 
wisdom is selflessness. How does this work 
together? If you have selflessness than the 
only thing you want is to simply stand in the 
presence of the King. A person who is selfless 
does not want to get anything out of this 
experience. He just wants to be in the presence 
of the King.

the differential test for 
distinguishing between 
holy and non-holy souls... 
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Finding a King

L et’s say something more about this. 
Now in Eretz Yisrael there are a lot of 

problems. The basic problem from which 
all the others stem is that the Jewish people 
(regardless of observance) are not aware that 
the Torah commands us that upon entering 
the Land of Israel we have three public mitzvot 
to perform. The first is appointing a king, the 
second is to defeat the enemies of the Jewish 
people, and the third is 
to build the Temple in 
Jerusalem—and they 
must be performed 
in this  order.  So, 
appointing a king is 
the key to success in 
the Land of Israel. 
Arguably, the reason 
nobody takes this 
seriously is because 
the concept of kingship 
and kingdom from the 
Renaissance and on has 
become a non-starter. 
Kings are considered corrupt, etc. Clearly, 
this is not an argument when it comes to the 
eternal commandments of the Torah, but 
this is what is blocking people’s mind from 
seriously thinking about what the Torah means 
when it tells us to appoint a king. 

Therefore, the most important thing 
that must be clarified to our people today is 
what the Torah means by a king. What the 
responsibilities of the king are, etc. This is a 
very important aspect of our return to the Land 
of Israel and the process of the complete and 
final redemption depends on it. This is also 
why Maimonides’ concludes his Code of Law 
with the Laws of Kings. It is very important 
to understand these laws and to know what a 
true Jewish king is meant to be like, especially 

if we want to actually perform it. This is the 
first commandment that is meant to ensure 
our presence in the Land of Israel—without 
it, our presence in the Land is not ensured. 

But, in fact, there are not even many 
yeshivot that are tuned in to the fact that the 
laws pertaining to Jewish monarchy are the 
most important topic to contemplate, discuss, 
and write about today. For the Jewish people 

as a whole, this is the 
most important topic 
to delve into. For the 
individual,  a l l  the 
laws of the Torah are 
important: kashrut, 
Shabbat, etc. But for 
us as a people, the 
Laws of Kings are the 
single most important 
set of laws that need 
to be studied and 
implemented. As far 
as we know the only 
yeshivah that seriously 

studies this topic is our yeshivah that used to 
be in Shechem, and which now is in Yitzhar. 

What is the point of this? After all is 
said and done, when we know all the laws 
of the king, what rights he has, what his 
responsibility to the people is, etc., then we can 
go one stage further and ask what is his inner 
character like? The answer to that is given 
by the inner experience of kingdom, which 
is lowliness. This was the character of King 
David and is the inner experience of a person 
who is fit to be the king of Israel. But still, 
you can ask another deeper question. How 
can we recognize who has true lowliness? Is 
there a simple way to recognize the person that 
Hashem wants us to appoint as a king? The 
answer is—and this connects to what we are 

the most important thing 
that must be clarified... 
what the Torah means 
by a king. This is a very 
important aspect of our 
return to the Land of 
Israel and the complete 
and true redemption 
depends on it.

6 Pekudai  5782



now describing here with this partzuf of the 
foundation of the sefirot—that the king is the 
person who simply and truly enjoys looking 
at all the people and all the people simply and 
truly enjoy looking at him.

There is one person who loves all the 
faces of all the people, and all the people love 
looking at his face. The verse that describes 
this in the Bible is: “The beauty of a king your 
eyes shall perceive.”2 That is the way to identify 
the king. This is an important example of what 
the Zohar means when it says that there is an 
opportunity to perceive the king. Whoever is 
a truly connected soul will run to see the king 
(and the King), and he does not want anything 
else but the opportunity to see the king in all 
of his beauty. The same is true of the king, 
who also does not demand anything; he also 
just enjoys looking at his people. This is the 
principle of psychological complementarity 
stated in the verse: “As water mirrors a face, so 
the heart of a man reflects his fellow’s heart.”3 
The king is he who loves to look at everyone. 

In our generation we were privileged to 
see an example of such an individual. The 
Lubavitcher Rebbe passed out dollars every 
week. He was old yet he stood for 6 or 7 hours 
straight to pass out the dollars. Why did he do 
this? He himself said that he enjoyed looking 
at the faces of the people. Once when he was 
asked about coming to the Land of Israel, he 
said that it is his greatest desire to come, but 
he had many reasons why he could not, and 
he was always waiting for a sign from Heaven 
that it was time to come. But why did he want 
to come? There could be many really good 
reasons (from Halachic reasons to personal 
passion). But, the one that he stated was that 
he really wants to go to the Land of Israel 
because then he would see many new faces, 
many new Jewish faces that he had never seen. 

All of this is the description of a contact 
point between inner and external reality. This 
is wisdom and this is what we mean by the 
power of perception. 

Comprehension

L et’s go to the next sefirah: understanding. 
Earlier we said that when a person 

gets it, he smiles. The word chosen here is 
achievement, which can mean intellectual 
achievement, like a person who studied for 
an entire year and then passed an exam. But it 
can also be a physical achievement. In general, 
achievement means that you are pursuing 
something, and you caught it, you reached 

your goal. The word used in this context is 
very reality based. It is taking a spiritual 
concept like understanding and describing 
the way it touches reality. 

To achieve is exactly the opposite of 
perception. To perceive we only need to face 
each other. But to achieve, I have to pursue you 
and catch (take hold of) you. 

Recognition

N ext, we have the sefirah of knowledge. 
The word for knowledge is the most 

potent contact point with reality: recognition. 
Wisdom is perception. Why do I enjoy looking 
at everyone? Because I know that every Jew has 
a Divine soul, and every non-Jew has a spark of 

Divinity that creates it! By looking at a person 
I can enjoy seeing this aspect of Divinity that 
is revealed in him. 

Last night someone said that they love 
animals and asked if there is anything wrong 
with that. We replied that loving animals 
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is great because you are supposed to learn 
something about your relationship with God 
from all animals. But, if you love your dog at 
the expense of other people, that might be a 
problem. But just loving animals is a good 
thing. There is something good to see and love 
in every one of God’s creations. 

To recognize, in Hebrew, is found in the 
Book of Ruth. After Ruth converted, she was 
sent to gather food in the field of Boaz, who 
was a prince of the Jewish people. For some 
reason, Boaz had great compassion for Ruth, 
and he made sure that she could gather the 
poor people’s produce from his field without 
interruption. Ruth was astonished at Boaz’s 
special interest in her, especially as she was 
just a new convert to the Jewish people. 
And she says the verse: “Why have I found 
favor by you, that you recognize me, while I 
am a foreigner.”4 The sages say that she was 
Divinely inspired when she said this verse. 
Indeed, there is also a play on two words here, 
“recognize” (ֵרִני ָּה) ”and “foreigner (ְלַהּכְ  ,(ָנְכִרי
which share the same Hebrew root. But this 
word “recognize” was a prophecy that Boaz 
was going to marry her. Why is recognition 
connected with marriage? Because recognition 
is even more than knowledge, in the Biblical 
sense! To recognize is to be able to identify 
your beshert. To recognize implies a very 
special unique personal relationship with what 
is being recognized. 

Let’s go back for a moment to the example 
of the Rebbe passing out dollars on Sundays. 
When people were passing by the Rebbe, why 
did he also give them a dollar for tzedakah? 
The simple answer is that if he wouldn’t give 
anything nobody would come. You have to do 

something to justify the whole thing. But that 
is only the external reason. The inner reason is 
that there are two stages involved in every such 
meeting between the Rebbe and someone at 
the dollars. The first stage is simply perception. 
At that stage everyone is equal, everyone is 
perceived equally and as one. But the second 
stage involves recognition. Giving something 
is like a spiritual marriage. When he was giving 
a dollar, he was giving you a blessing as an 
individual. To do that, he had to recognize each 
soul individually, that is create a unification 
with each person as an individual.

So far, we have seen the origin of this whole 
partzuf as it already appears in the deepest 
Chassidic literature of the Mittler Rebbe and 
his students. Now there is a very important 
point that we have not yet made. Usually, the 
intellectual realm of the soul (the sefirot of 
wisdom, understanding, and knowledge) are 
described as self-illuminating light, implying 
that it does not have a natural impact on the 
external surroundings. This is in contrast to 
the emotional faculties of the soul, which are 
called light that illuminates others, implying 
that by nature all the emotional faculties are 
directed to have an external impression. But 
here the emphasis is on the foundation of each 
sefirah, which represents its point of contact 
with reality. 

So now, we need to follow the lead of the 
Mittler Rebbe and his students and expand 
this terminology to the rest of the sefirot. Each 
of them is alluded to in different Chassidic 
writings, but none are as explicit as these 
three. We will continue with the seven other 
sefirot and the faculties associated with their 
foundations in another article.

1. See Wonders, Issue 13 (Vayakhel 5782) for more on the inner experience of the sefirot.
2. Isaiah 33:17.
3. Proverbs 27:19.
4. Ruth 2:10.
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ChassidiC PsyChology

The Ba’al Shem Tov: 
Your Soul will 
Teach You

Translated and excerpted from Rabbi Ginsburgh’s book on the Ba’al Shem 
Tov, Or Yisrael vol. 2, p.188.

Rabbi Yosef Yitzchak Schneersohn, the sixth Lubavitcher Rebbe related:

The Ba’al Shem Tov taught his disciples that the true path for a person 
to tread is that whatever he hears or sees, he understands that it is no 
coincidence, but rather, an instruction from Heaven. One must arouse the 
compassion of Heaven to merit understanding what one sees.

He also said that the true service of God is to see the truth. Every Jew is an 
emissary on a mission to reveal Godliness. Simple Jews, in their sincerity, 
are true servants of God. The Ba’al Shem Tov instructed his disciples to 
contemplate the figure of Reb Pesach, the water carrier when he enters the 
synagogue to pray.

The Ba’al Shem Tov’s disciples studied Reb Pesach when he entered the 
synagogue for the afternoon prayer. They saw how he ritually washed his 
hands and dried them before entering, and how when he opened the door 
to the synagogue and entered, his faced changed, and reflected awe. And 
when he looked at the Ark and said the verse, “I set God before me always” 
(Psalms 16:8) his faced turned colors.

The Ba’al Shem Tov was the masterful guide. He knew what to show his holy 
disciples and they had eyes of truth with which to see.

(Sefer Hasichot 5700, p. 133)

Be Simply Sincere

I n the story about the Ba’al Shem Tov, 
No Such Thing As A Coincidence,1 it was 

explained that there are different ways for a 
person to contemplate the hints that are sent to 
him from Heaven and to understand what they 

mean. His motivation for understanding these 
hints should be his will to do good and to fulfill 
God’s will at any moment and in any situation.

The Ba’al Shem Tov teaches us an in 
important foundation of Judaism:
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The Ba’al Shem Tov related that anything that a person sees and hears is 
an instruction and commandment from Heaven in his service of God. 
But we must understand what we are seeing and hearing and not err in its 
significance, God forbid.  The correct understanding can be attained when 
one merits to reach the level of, “A Person’s Soul Will Teach Him”2 (ַמת ָאָדם  ִנׁשְ
ּ ֶדּנו ַלּמְ .(ּתְ

“A Person’s Soul Will Teach Him” takes places when his intellect shines and 
different perceptions enter the mind with insight into what one has seen or 
heard and how it applies to one’s service of God. 

The Ba’al Shem Tov said that the surest way to achieve, “A Person’s Soul Will 
Teach Him” is to recite a chapter of Psalms with a burning heart, perform 
an act of kindness with one’s physical body and not just with his money, 
and love one’s fellow Jew with self-sacrifice. “A Person’s Soul Will Teach 
Him” manifests in the simple person who recites Psalms more than in Torah 
scholars who innovate new and intricate Torah teachings.

I n our story, the Ba’al Shem Tov instructs his 
disciples to focus 

on the simple Jews. 
By doing so, they can 
restore the attribute of 
truth that is required to 
understand the word of 
God, which is knocking 
on every person’s door.

The simplicity of 
a simple Jew reveals 
Godliness. If we do not 
distort and twist the 
sincerity and truth of 
the soul that God has 
given us, it will reveal 
God’s will in the clearest manner. 

“A Person’s Soul Will Teach Him” is not 
a talent of which a simple Jew is conscious. 
Presumably, he does not think he has to 

interpret hints and receive direction from 
the occurrences of his 
daily life. Nonetheless, 
it happens to him all 
the time, completely 
naturally.

Actually, it is the 
Torah scholars, who 
are used to developing 
t he i r  t a l ents  and 
ascending to loftier 
levels by means of 
those talents,  who 
may find this internal 
service of God difficult. 
It is completely based 

on essential simple sincerity. Sharp-minded 
Torah analysis adds nothing to it. Within every 
Torah scholar, however, there is also a simple 
Jew. There is hope, then, for everybody!

1. Printed in Wonders, Issue 13 (Vayakhel 5782).
2. This was a phrase heard many times from the Ba’al Shem Tov. It is based on the verse (Job 32:8), “The 
soul of Shakai shall instruct them” (ִביֵנם י ּתְ -ּדַ ַמת ׁשַ  Whereas Kabbalah is based on “a true teaching .(ְוִנׁשְ
from Elijah the prophet,” Chasidut teaches that the yechidah, the highest level of the soul, when it is 
revealed in a person, is an even more accurate source of understanding the Torah.
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Parashah

Pekudai: The 
Forgotten Souls

A t the beginning of the Torah portion 
of Pekudai, Moses gives a detailed 

accounting of the money donated to the 
Tabernacle. Every Jew gave half a shekel (a 
part icular  coin of 
money). Since there 
were 603,550 people, 
that makes 301,775 
shekels. Every 3000 
shekels is a bar of 
silver. As such, there 
were one hundred full 
bars. The Torah relates, 
“And the one hundred 
bars of silver were for 
casting the bases of 
the Sanctuary and the 
bases of the veil, one 
hundred bases for one hundred bars, a bar for 
a base”1 (ֶסף ָלֶצֶקת ֵאת ַאְדֵני ַהּקֶֹדׁש ְוֵאת ר ַהּכֶ ּכַ  וְַיִהי ְמַאת ּכִ
ר ָלָאֶדן ּכָ ר ּכִ ּכָ רֶֹכת ְמַאת ֲאָדִנים ִלְמַאת ַהּכִ  What .(ַאְדֵני ַהּפָ

was done with the rest of the silver? The Torah 
continues, “And from the one thousand seven 
hundred and the five and seventy [shekels 
of silver] he made hooks for the posts, and 

overlays for their tops, 
and band around 
them” (ַבע וּׁשְ ָהֶאֶלף   ְוֶאת 
ה ְבִעים ָעׂשָ ה ְוׁשִ ָ אֹות וֲַחִמׁשּ  ַהּמֵ
יֶהם ה ָראׁשֵ  וִָוים ָלַעּמוִּדים ְוִצּפָ
ק אָֹתם ַ  .(ְוִחׁשּ

T he  s age s  s ay 2 
that Moses initially 
forgot what had been 
done with the 1775 
remaining shekels, 
until God illuminated 
his eyes and he saw 
that they had been 

used for the hooks for the posts. What is the 
significance of this?

The Residual Souls

T here are 600,000 soul-roots in the people 
of Israel. These soul-roots can each serve 

as a source for the life-force in many individuals. 
Every soul-root has its own letter in the Torah, 
as alluded to in a famous acronym derived 
from the name, Yisrael (ָרֵאל  There are six“ :(ִיׂשְ
hundred-thousand letters in the Torah” (ים ִ ּשׁ  ֵיׁש ׁשִ
 All the souls are engraved on .(ִרּבֹוא אֹוִתיֹּות ַלּתֹוָרה
the heart of Moses, the giver of the Torah. His 
soul includes all the souls of Israel. 

There are, however, souls that are so far 
removed that they seem like they are “residue.” 
These residual, downtrodden souls do not have 
a letter in the Torah! They are represented by 
the 3550 half-shekels that remained after the 
600,000 half shekels had been counted. That 
is why Moses is not initially aware of them. He 
cannot remember what was done with their 
silver; it seems as though they have no portion 
in the Jewish people, God forbid. 
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that are so far removed 
that they seem like they 
are “residue.” These 
residual, downtrodden 
souls do not have a letter 
in the Torah!



Connections, Teshuvah, and Redemption

I t is specifically in these forgotten souls, 
however, that the secret of the redemption 

is concealed. A person who apparently has no 
letter in the Torah, no 
manifest connection 
to the Torah and has 
practically been lost 
can turn into the 
greatest returnee to 
God—the greatest ba’al 
teshuvah. Generally, 
our connection to God 
is channeled through 
the Torah, as is written 
in the Zohar, “Israel is 
intertwined with the 
Torah and the Torah is 
intertwined with the Holy Blessed One.” 

But, as explained in length in Chasidic 
teachings, there is actually a third concealed 
knot that binds Israel—the Jewish souls—
directly to God. It is specifically these lost 
souls who, as it were, have no detectable 
connection to the Torah, who can reveal the 

concealed bond tying all souls directly to God. 
That is why the silver from these souls was 
used to make, “the hooks of the posts” (וִָוים 

 The Hebrew .(ָלַעּמוִּדים
word for “hook” is 
literally the name of 
the letter vav ( ו  In .(וָ
Hebrew Grammar, the 
letter vav can act both 
as a conjunctive “and” 
and as a temporal 
reversal—changing 
a verb from future 
tense to past tense. 
the connecting hooks. 
These residual souls 
thus have the special 

capacity to: a) Reveal the intrinsic connection 
between the Jewish people and God (and the 
connection between all Jews, which stems 
from their source in “One God”; b) to reverse 
time by returning to God out of love, thus 
transforming all the sins into merits and 
bringing the redemption. 

1. Exodus 38:28.
2. Tanchuma, Pekudei 7.
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It is specifically these 
lost souls who, as it 
were, have no detectable 
connection to the Torah, 
who can reveal the 
concealed bond tying all 
souls directly to God.



MashiaCh and ge'ulah

Secrets of 
the Final 
Redemption

Translated excerpts from Rabbi Yitzchak Ginsburgh’s book Be’itah 
Achishenah

Introduction: Creating Messianic Reality

O ur generation is almost unanimously 
considered the generation of the 

redemption. The tumultuous events of the 
recent past are by and large recognized as the 
footsteps of the Mashiach, heralding that the 
true and complete redemption is literally at 
our doorstep.

The Jewish people and the entire world 
have weathered many storms since the 
prophetic declaration of the Rebbe Rayatz 
of Lubavitch at the end of the Holocaust, 
“Immediate return to God will  bring 
immediate redemption, ” and since the 
prescient began to identify the radical 
developments experienced by the Jewish 
people in the last decades as the redemptive 
process (on one level or another).

Everyone would like to hasten the arrival 
of the Mashiach. Clearly, world events, and 
particularly those events connected with the 
Jewish people, are extraordinary and signal 
that he is near. But some questions remain:

1. What exactly is the coming 
redemption?

2. How can we act to hasten it?

3. What is the direct influence 
of the coming redemption 
on our daily lives?

M ore than anyone else in our generation, 
the Lubavitcher Rebbe,  Rabbi 

Menachem Mendel Schneerson, foresaw 
and sought the redemption. He understood 
the depth of the events and processes taking 
place in the world and acted more than anyone 
else to further the redemption of Israel. The 
Rebbe tirelessly expressed the urgency of the 
redemption and the impossibility of remaining 
even one more moment in exile. The Rebbe 
declared time and again that the redemption is 
“already here,” and that “Mashiach is coming.” 

Yet, together with all the Rebbe’s actions and 
with all his confidence that the redemption 
is here and the Mashiach will be revealed at 
any moment, he insisted that the mission of 
actually bringing the Mashiach falls squarely 
on the shoulders of the general public. In his 
famous discourse of the 28th of Nissan, 5751 the 
Rebbe said, “I have done all that I can…From 
now on (all of you should) do everything that 
you can to bring the Mashiach immediately 
and without delay.”

The Rebbe reiterated many times that the 
easiest, fastest, and most direct way to bring 
the Mashiach is to study about the redemption 
and the Mashiach. Kabbalah and Chassidut 
emphasize the unconditional effect that Torah 
study of any issue has on its manifestation in 
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reality.  In addition to this absolute value, Torah 
study of the redemption and the Mashiach, in 

particular, clearly and effectively fosters progress 
toward creating Messianic reality on five levels:

1. Faith in the Mashiach and redemption

2. Desire for making Mashiach into a reality

3. Identification of the ways to bring Mashiach

4. “Living with Mashiach”

5. The Torah of Mashiach

In the following chapters, we will explore each of these levels in greater depth.

Stage 1: Faith in the Redemption

T he first of these levels is faith in 
Mashiach. When we study about the 

redemption and the Mashiach, we strengthen 
our faith in his coming. Every Jew believes 
that the Mashiach will come. Sometimes, 
however, this faith is tucked away in the 
person’s unconscious, and he does not sense it 
in any tangible way. For faith to be significant 
in a person’s life, it has to be internalized in 
his consciousness, being transformed from 
an intangible faith that hovers above him to 
concrete and perceptible knowledge.

There is a reason why so many people have 
relegated their faith in Mashiach to an elusive 
corner of their unconscious. The distancing 
of faith in Mashiach from our conscious 
knowledge stems from the death and historical 
failure of the leaders of the Jewish people and 
the nations in past generations who claimed 
to be messiahs and redeemers of the world. 
The disappointments of the past and the fear 
of additional disappointment cause people to 
distance themselves from faith in Mashiach, 
driving the enduring point of faith in their 
hearts to a safe and unthreatening haven in 
the unconscious.

Moses is  the f igure charged with 
strengthening our faith in the God of Israel and 

guiding us so that we may internalize God’s 
Torah. Moses is called “the faithful shepherd; 
he is the leader who nourishes his holy flock 
with heartfelt and conscious faith in God. The 
faith in the coming of the Mashiach and its 
transformation to conscious knowledge also 
depends on Moses (and on the Moses—the 
leader who is an extension of Moses—in every 
generation). This is accomplished by studying 
about the redemption and the Mashiach in the 
Torah of Moses, and in the teachings of the 
Moses of every generation.

If a person does not learn about the 
redemption and Mashiach, his faith in the 
Mashiach is vague. He believes that the 
Mashiach will come sometime but does not 
consider this to be a realistic scenario in his 
life. Only when a person studies these topics 
and makes them a part of his reality will he 
create the feeling that will allow him to believe 
and expect that the redemption can take place 
today. When it stands alone, however, faith will 
cause one to feel that the Mashiach can come 
today, but that it is not a personal imperative. 
One who has activated faith alone is willing to 
wait. His strong faith will not be tainted if the 
Mashiach comes at a later point.
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Stage 2: The Desire to Make Mashiach a Reality

T his is the point where the second stage, the 
will to bring Mashiach, must be activated. 

When a person studies about the redemption 
and internalizes his study, he senses and sees 
the redemption from afar. This awakens in him 
a strong desire and longing to experience the 
redemption and the Messianic reality. 

One of the grievances strongly expressed 
by the Rebbe in his discourse on the 28th of 
Nissan (when he urged every individual to do 
his utmost to bring the Mashiach) was that 
although people loudly proclaim “ad mosai” 
(“Until when…” will we be in exile) and pray 
for the redemption, they do so without full 
personal identification with the depths of pain 
caused by the fact that the Mashiach is not yet 
here. If everyone would cry out because they 
truly desire the Mashiach, the Rebbe continued, 
their prayers would have affected reality, and 
the Mashiach would have come long ago. 

To truly desire something, however, one 
must have at least a general understanding 
of the desired goal. If a person does not 

know what the redemption is all about, he 
cannot have a true desire to make it happen 
and cannot truthfully pray for it to become 
reality. When we learn about the redemption, 
we awaken a true desire for Mashiach and an 
internal commitment to bring him without 
delay. This desire causes one to feel that he 
is personally responsible to do his utmost 
to bring the Mashiach, and not to wait for 
the process to occur “whenever,” as is the 
case with the person who has activated faith 
alone. The person then becomes a “soldier” 
ready and willing to act upon the appeal of 
the Rebbe to “do everything you can to bring 
Mashiach immediately and without delay.” 
When a person identifies fully with the will 
of the Rebbe to bring the redemption, he no 
longer needs to be motivated by the Rebbe’s 
call to action. The Rebbe’s appeal becomes his 
personal directive, giving him actual strength 
to act on his will and to do his utmost to 
achieve his goal.

Stage 3:  Identifying the Ways to Bring Mashiach 

T he strong desire that awakens in a 
person to bring the Mashiach requires 

the ability to apply his goals in a manner that 
is both rectified and balanced. This can be 
accomplished through in-depth and exacting 
study of the redemptive process. Intense study 
provides the tools with which to identify 
the proper direction that must be taken in 
practice. A person who is well versed in how 
the Kingdom of Israel should function, who 

the Mashiach is, and what actions he is likely to 
take to rectify reality can identify the “windows 
of opportunity” and the processes that actually 
lead to the redemption. He then understands 
how to advance his Messianic goals. The Rebbe 
expected that intense study on the redemption 
would lead people to consult with each other 
and to discover a resourceful and creative way 
to bring the Mashiach.

(to be continued...)
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